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Sermons for the Month of April 
DEVOTION OF THE FIRST FRIDAY 


THE HUMBLE INCARNATION OF CHRIST PROOF OF 
THE LOVE OF HIS SACRED HEAKT 


“And the Word was made flesh and dwelt among us.”—John i, 14. 


1. The human race, before the Incarnation of Jesus Christ, 
resembled the man afflicted with paralysis for thirty-eight years, who, 
abandoned by all, lay at the health-giving pool at Jerusalem with no 
one to take him into the healing waters (John v). The loving 
- Saviour came at length, and, moved by sympathy, healed the poor 
cripple. 

Humanity had been abandoned to the paralysis of sin for four 
thousand years. There had been no one to rescue it from its 
desperate conditions until the Son of God assumed human nature, 
and with human nature a marvelously loving Heart, with which He 
took compassion upon our misery and came to our aid. He, the 
Son of God, assumed a human body and a human soul, in order to 
offer to God the Father the sacrifice of praise, of adoration, of 
expiation and of prayer. This sacrifice alone could satisfy for the 
rebellion of sin. At His entry into the world He said, as St. Paul 
writes to the Hebrews (x, 5), “Sacrifice and oblation thou wouldst 
not: but a body thou hast fitted to me. Holocausts for sin did not 
please thee. Then said I, ‘Behold, I come: in the head of the book 
it is written ‘of me’ that I should do thy will, O God.” What an 
immense condescension and humiliation for the divine Redeemer 
to assume human nature. Jacob, the Patriarch, was amazed when 
he saw an angel of God ascending and descending upon the mirac- 
ulous ladder; but far greater should our amazement be on learning 
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that the Son of God came from heaven and took upon Himself oyr 
human nature. 

2. We read in the fourth Book of Kings (Chapter 1) that the 
prophet Elias could only with difficulty be persuaded to visit and 
heal the ungodly King Ochozias, who had been stricken with sick. 
ness. Twice the King sent the message: “Man of God, the King 
hath commanded that thou come down.” Elias replied to the 
messengers: “If I be man of God, let fire come down from heaven 
and consume thee and thy men.” And fire came from heaven and 
destroyed the messengers and those that had come with them, 
Finally, the angel of the Lord directed him to visit the king. And 
what did he announce to that mighty ruler? He said to him: 
“Thou shalt surely die, because thou hast sent messengers to consult 
Beelzebub, as though there were not a God in Israel of whom thou 
mightest inquire the word regarding thy healing.” 

We know also the parable of a Jewish priest and a levite of the 
same race, who, on the road from Jerusalem to Jericho, came across 
a fellowman who had fallen among thieves and lay half dead. We 
know how, without offering the slightest aid, they shamefully went 
their ways. 

In the sick King Ochozias and the plundered and suffering 
traveler we perceive sinful humanity, sick unto death, unable to 
secure assistance from prophet or priest. As Jeremias says: “Thy 
sorrow is incurable” (Jer. xxx, 15). 

Finally, there came the good Samaritan with his sympathy and 
kind heart. He saw our misery, and was moved with compassion. 
He poured the oil of grace and the wine of His teachings into the 
wounds of our souls and bound them with the cords of His Passion. 
He took our cross upon His shoulders, and led us to the healing 
waters of the Church, enjoining His priests to look after our 
recovery. O, good Samaritan, if we, after such love from Thy 
most Sacred Heart, would feel no desire to give Thee our love in 
return, we should indeed be lacking in needful gratitude. O, be- 
loved Saviour, who alone couldst save us, and who, from purest love 
hast assumed our poor human nature, we will in grateful remem- 
brance of Thy great love seek only Thee in future, in every thought, 
in every act of soul and body. Be thou our perpetual banquet, our 
perpetual food, our perpetual love in this life and in eternity. Amen. 





FIVE-MINUTE SERMONS 


A Complete Course of Instructions on Christian 
Doctrine 


Adapted from the Italian original of CarprinaL Cosimo Corsl. 


XXIII. THE FRUITS OF THE RESURRECTION 


To-day’s feast is the most joyful and glorious of all the festivals 
of the Church. The altars are beautifully decorated, triumphal 
hymns are sung, the faithful are invited to rejoice, for we celebrate 
the triumph of the Redeemer, the confirmation of His teaching, the 
pledge of our hopes, the Mystery of the glorious Resurrection. I 
will endeavor to explain briefly what the important mystery of the 
Resurrection of Jesus Christ means, and what sentiments should 
animate our hearts if we are to participate in the fruits of the 
Resurrection. 

Our Saviour foretold that He would be betrayed, scourged, 
mocked, hung upon the Cross, and also that He would rise again 
upon the third day. All happened as foretold. Many had been 
restored to life before that glorious day; but the Resurrection of 
Christ differed vastly from that of the others who were recalled to 
life. These returned to life, it is true, but they had to die again. 
Jesus Christ, however, arose never to die again. Hence His Resur- 
rection was the first complete and perfect one. Moreover, those 
others did not return to life of their own accord; Jesus Christ alone 
arose by His own power. As God-man life and death were in His 
hand. Aithough the Jews sealed His tomb and closed it with a 
heavy stone, even caused it to be guarded by soldiers, still Jesus 
Christ, of His own will, issued forth triumphant and unimpeded. 
He permitted His sacred corpse to remain in the grave only so long 
as was necessary to prove that He had been really dead. 

Theologians attribute to transfigured bodies four special qualities, 
which the risen body of the Redeemer without doubt possessed in 
the highest degree; namely, mobility or agility, subtlety or spirit- 
uality, transparency, and impossibility of suffering. The blessed 
body of the Saviour arose endowed with this agility (agilitas), 
and could transport itself without effort from one place to another, 
no matter how remote. It was of such subtlety (subtilitas), more- 
over, that it could penetrate concrete and dense bodies without the 
least resistance, and pass through walls and closed doors at will. It is 
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true that the Lord willed that an angel should roll the stone from 
the grave, but this took place after Jesus was risen, to convince the 
holy women that He had left the grave and was risen as He had 
said. The transparency (claritas) rendered Him luminous and 
shining as the sun. The inability to suffer (impassibilitas) finally 
rendered the glorified body of the Lord free from all infirmities of 
the flesh, and filled it with inexpressible happiness, because, as St, 
Thomas teaches, after accomplishing the redemption of mankind, 
the most holy soul of Jesus endowed His body with its own 
blessedness. 

Jesus Christ, however, retained in His body the marks of the 
five wounds, and He showed them to the apostles, as St. John 
relates. He retained them as a sign of His triumph over sin 
and Satan. These sacred wounds, so consoling for the just, should 
fill sinners with fear, because they will one day be their reproach 
and confusion, and the Redeemer will say to them: “Behold my 
pierced hands and feet; behold my side, which was opened for love 
of you; but you would not enter.” 

St. Thomas tells us that the Resurrection was as necessary for 
Jesus as for ourselves. For Him the Resurrection was necessary 
in order that He might be given the glory of the Resurrection, 
since He had so willingly humbled Himself to the ignominous 
death of the Cross. For us it was likewise necessary, because at 
sight of the risen Redeemer, returned to life by His own power, 
our faith in Christ, the God-man, is confirmed, and our hope 
fortified, because, since Jesus Christ, our Head, has risen, we may 
confidently hope that we, His members, shall also rise from the 
dead. By the Resurrection Christ finally completed His work of 
redemption. He suffered and died in order to heal our infirmities, 
and He rose from death in order to urge us to the resurrection from 
sin. For this reason the Apostle writes: “As Christ is risen from 
the dead, we also are obliged to walk in newness of life.” We may 
participate in the glorious Resurrection of the Redeemer by imi- 
tating His patience, His meekness, His obedience, His charity, His 
mortification—in brief, the virtues which He practised during His 
whole life. 

Hence, all those who in this celebration of the Easter festival still 
retain an attachment for the vanities of the world, for sensual 
pleasures, dangerous attractions, unlawful friendships, can derive 
no profit from the mystery of the Lord’s Resurrection. But those 

















FIVE-MINUTE SERMONS 423 


who sincerely detest the error of their past lives, who endeavor to 
love God and are careful not to offend Him, who are animated by 
a burning desire for the things that are of God, they may say, in 
all truth, that in a spiritual manner they are risen with the divine 
Saviour. 

Purify your hearts therefore, dear brethren; avoid sin, live 
according to the principles of the divine Commandments. In this 
way you will rise from the death of sin. Live in a spiritual way 
with Jesus Christ, and you will share in the brilliancy of His glory, 
when the divine Redeemer, as the Apostle teaches, will pour out 
the rays of His light upon the spirit and flesh of the just. Then 
will they become more brilliant than the sun, and be unspeakably 
happy in the glorious vision of God according to the words of the 
Redeemer who promised it. Then shall the just shine as the sun in 
the Kingdom of their Father. Amen. 





XXIV. ON FREQUENT COMMUNION 


Precious and abundant are the fruits in which those participate 
who, after a worthy preparation, receive the most holy Eucharist. 
In order, therefore, to reap the greatest benefit to our souls, we must 
receive holy Communion frequently. I am well aware that the com- 
mandment of the Church only prescribes Communion once a year. 
But this commandment was instituted on account of the indifference 
of Catholics. The Church, seeing the unconcern of so many of her 
children, showed her prudence in this as in other matters. 

If one single Communion a year saves one from transgressing 
the commandment of the Church, it is certainly not enough for 
that growth in virtue which is the duty of every Christian. We are 
obliged, quite irrespective of this commandment of the Church, 
to correspond with the divine Commandment which bids us to 
employ the means given us for the salvation of our soul. I will 
explain to you the motives which would impel us to receive holy 
Communion frequently, and will also examine the value of the 
excuses offered by persons who shirk this duty. 

There are two reasons which should incite us to the frequent 
reception of holy Communion. The first of them proceeds from the 
purpose of Jesus Christ in instituting this Sacrament, which is 
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apparent in the manner in which He instituted it and also from the 
expressions He made use of in speaking of it. He gave us this 
Sacrament under the symbol of a food, of a banquet, to make us 
understand that it really is a food, a nourishment, of which we 
should often make use, in the same manner as we often make use 
of food for the preservation of our bodily life. The words used at 
the institution of the Sacrament could not be plainer or more 
impressive. In order to imbue us with an ardent desire for this food 
of the soul, He explains that it it a heavenly Food, the Bread of 
immortal life. And should invitation and promises avail not, He 
adds the threat of exclusion from life eternal: “Unless you eat the 
flesh of the Son of Man and drink his blood, you shall not have life 
in you” (Jno. vi, 54). 

We cannot doubt, then, that it is Christ’s duiwe to see us 
frequently at His holy Table. 

The other reason that should cause us to receive holy Communion 
frequently, is our own need, as well as the marvelous efficacy of 
this Sacrament. Our need is the same, no matter in what condition 
we may find ourselves. We are either penitents, who have just left 
the state of sin, and requiring strengthening food to conquer our 
sinful habits and to persevere in the grace restored; or, we are in- 
clined to be indifferent and without zeal for the Divine service, even 
if we keep free from grievous errors, and in this dangerous con- 
dition we should frequently seek fresh strength in order to arouse 
our faith and devotion. Finally, we may be good Christians, filled 
with zeal for our soul’s welfare. In this happy state we must take 
care to persevere, to march onward onto perfection, as upon the 
road to salvation there can be no standing still. Not to proceed 
means to fall back. But where may we find the grace necessary to 
protect us if we are converted sinners; to stimulate us if we are 
lukewarm; the grace of perseverance and continual progress if we 
are pious and God-fearing, if not in the most holy Sacrament of the 
Eucharist? It is the excellent remedy prepared by God to preserve 
us in the spiritual life, to confirm and perfect us. The influx of 
grace, however, is naturally more or less abundant, according to the 
frequent or infrequent use we make of the holy Eucharist. Hence 
it follows that as our need is a constant one, the application of 
the remedy should likewise be constant. Those who receive only at 
Easter time can not expect to derive from this Sacrament the 
advantage and strength needed for their spiritual welfare. 
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Now, let us listen to the excuses often presented to explain the 
staying away from holy Communion. The first false pretext is 
a so-called reverence for the dignity and sublimity of so great a 
Sacrament; men feel themselves unworthy of such intimacy with 
Christ. Certainly, in our holy Religion there is nothing more 
sublime, more sacred and more worthy of adoration than the Sac- 
rament of the Eucharist; yet, in order to receive it, the Lord does 
not require of us a sanctity, purity, and perfection similar to His 
own, otherwise not even the greatest saints would have been worthy 
of this favor. From us there is only such preparation required that 
corresponds to our ability, the deficiency will be supplied through 
the grace which God never refuses to anyone who on his part does 
his best to prepare himself. 

Some people will assert that they find themselves so laden with 
faults and imperfections that it would not seem fit for them to 
approach often the Lord’s Table. If these faults are the common 
effects of our natural human frailty, they should not deter us from 
receiving frequently, but, on the contrary, should induce us approach 
the holy Table, as the Blessed Sacrament was instituted for the 
purpose of purifying us from such faults. Just because we are weak 
and unpersevering we must take refuge with the heavenly Physi- 
cian who can heal us of all our ills. Instead of saying, “I cannot go 
often to holy Communion, because I am not virtuous enough,” 
say, rather, “I will take pains to change my behavior, to purify 
myself from my faults, so that I can go often to holy Communion 
and avail myself of its inestimable graces.” This would be thinking 
and speaking in a truly Christian manner. 

Others allege manifold occupations as an excuse for their neg- 
ligent and infrequent reception of holy Communion. The business 
of our eternal salvation is the sole important occupation of our lives, 
and holy Communion is certainly the surest and best help in this 
all-important business. Such an excuse has been condemned by 
Jesus Christ Himself in the parable of the great supper, the type 
of the eucharistic banquet. The Master condemned those who 
offered the pretext of temporal affairs for not accepting the invita- 
tion. Can you reasonably believe that the Lord has given you life 
in order to employ the same entirely in the affairs of the body, with 
hardly a thought for the interests of your soul? 

Finally, there are the Catholics who absent themselves from the 
holy Table on account of grievous sins which they will not forsake. 
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As long as they continue in their attachment to their sins and have 
no wish to amend their lives, they are not worthy of the privilege 
the Lord offers them. Their reason for staying away from holy 
Communion is not an excuse, but rather an accusation. They love 
sin better than God, and they renounce God in order to serve the 
devil. 

Dear brethren, let us live so that we can go often to the Lord’s 
Table, to enrich ourselves there with fresh graces which will 
strengthen us to proceed courageously upon the road of salvation. 
Do not be satisfied with receiving only at Easter or at long inter- 
vals. The more you absent yourselves from holy Communion, the 
less security have you for your devotion and your zeal. Love the 
Lord with your whole heart, think seriously on eternity, and you 
will surely desire to unite yourselves frequently with Jesus Christ 
in this divine Sacrament. Amen. 





XXV. REVERENCE IN CHURCH 


Our Saviour, at all times so forbearing and humble, severely re- 
buked the money-changers in the Temple at Jerusalem. Why were 
the kind Saviour’s hands armed with a scourage? What changed 
the merciful benefactor of men into the severe Judge? It was the 
desecration of the house of God. 

What a terrible threat to those who are in the habit of offending 
God in His own sanctuary. The Lord will drive them out with 
the scourge. Indeed, it is a great offense to affront Him in His 
own dwelling; great ingratitude to dishonor Him in the very 
place where He distributes His graces in abundance. Every sin, 
no matter where committed, offends God. For there is no place, 
however desolate and remote, where God is not present. Yet, He 
has set aside certain places where He wishes man to offer to His 
divine Majesty in a particular way the tribute of adoration, of love 
and devotion. These places so dedicated are the churches. He has 
declared that they are in a special manner His dwelling-places, and 
that He will ever be disposed to listen there to those who take refuge 
at the throne of His goodness. The Temple He calls the place of 
mercy and of peace, of sacrifice and of prayer. And He has consti- 
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tuted Himself the most zealous defender of its honor, and He decrees 
that holiness shall ever abide therein. 

Is it meet, then, to enter His sanctuary as carelessly and indiffer- 
ently as one would enter a shop or a place of pleasure? What dis- 
respect to appear there with a frivolous, irreverent or haughty 
demeanor. What a disgrace to appear, there in immodest, vain, or 
unbecoming garments, desirous only of attracting attention. What 
indecorum to walk around in church, gaze at everybody, chat and 
joke, even ridicule those who conduct themselves with piety and 
recollection, not sparing the consecrated servants of the altar, con- 
versing there about worldly affairs, perhaps carrying on conversa- 
tions incompatible even with ordinary propriety. 

Where is there an earthly ruler who, in his palace, would tolerate 
vulgar revilings or irreverence? Behold with what respectful and 
reverential conduct one enters the palace of prince or president, with 
what deference the visit is announced, the politeness and servility 
observed during an audience with one high in office. And yet here 
it is a question of mortal men, princes and rulers who one day must 
render an account of their stewardship. And the King of Kings, the 
Lord of Hosts, upon whose power the whole universe depends, 
whose Kingdom has no end, should He have to endure contempt in 
His own abode, at the very footsteps of the throne of His Majesty 
and glory? Is this not the grossest offense, the greatest indignity? 

But let us pass from the detestable offense which the profaner of 
the sanctuary offers to God, to the insufferable ingratitude which he 
returns for the many graces which the Lord dispenses in His hal- 
lowed Temple. Tell me, what gave you the garment of innocence 
and the right to heaven, when you were still children of wrath, ab- 
horrent to heaven, enemies of God, and slaves of Satan? Behold, 
the baptismal font, cast your eyes upon the blessed water. Was it 
not this which, in the laving of your body, bestowed the grace of 
regeneration upon your soul? And as you increased in years, and 
arrived at the age of reason, when you had stained your soul with 
the guilt of sin, who wiped out your sins, who placed you again in 
the blessed ranks of the just? From the confessional you stepped 
forth reinstated in the grace of God. Contemplate the altar upon 
which daily the most innocent Lamb of God offers Himself up to the 
eternal Father. Look at the sacred Tabernacle, in which the 
incarnate King of glory tarries among us. Not content with 
attending to your petitions, and listening to your prayers, He feeds 
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you with His own Flesh, to strengthen you for the earthly pilgrim- 
age. From this pulpit is given you the living bread of the Divine 
Word; here you are taught the truths of faith; here the path to 
heaven is shown to you. And can, in this blessed place, those who 
receive all these benefits, have the heart to offend God, dishonor 
Him? Can they be so forgetful of God’s glory and majesty to make 
His church a place for vanity and frivolity? 

Let them remember that God will avenge the insult, that He will 
pour out the phials of His wrath upon such abominable ingratitude. 
“T will lay thy ways upon thee, O, ungrateful nation,” He threatens 
through the prophet Ezechiel, “and I will pour out my wrath upon 
thee, and I will accomplish my anger in thee.” Wo unto those who 
profane the House of the Lord! Every word, every action, every 
thought, unworthy of the sanctity of the place, will incur the terrible 
judgment of almighty God. 

The sudden death of Oza, the fire which consumed the sons of 
Aaron, the destruction of the Bethsamites, the defeat of the Philis- 
tines, the chastisement of Antiochus, the fall of Jerusalem, these 
all are examples of the Divine wrath at the profanation of His 
sanctuary. Even in our own days the great calamities that befall 
cities and nations, must we not interpret them as the warning of 
Jeremias who says: “It is the vengeance of the Lord, vengeance be- 
cause of the profanation of His Temple’? And to these chastise- 
ments, these physical misfortunes, there are added others, involving 
the soul, and more terrifying even than pestilence and wars. 

Dear brethren, take these warnings to heart. Come to church 
with due reverence and be not forgetful of the honor due to the 
Lord of the Universe. Remember the words of the Apostle: “For 
if anyone violate the temple of God, him shall God destroy.” Amen. 





XXVI. ON PEACE 


Isaias, who predicted the birth of the Redeemer, His Passion 
and death, His Resurrection and glorification, bestows upon Him, 
amongst other titles, that of “Prince of Peace.” And hardly 
had Christ entered into this world when angels proclaimed peace to 
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all men of good will. This peace He left to the faithful through 
His Apostles, when, on His way to the garden of Gethsemane to 
begin His agonizing Passion, He said to them: “Peace I leave with 
you, my peace I give to you” (Jno. xiv, 27). This precious gift 


He confirmed when He appeared to His Apostles after His Resur- 


rection. 

Peace, therefore, is the priceless inheritance which our Saviour 
Jesus Christ left us. God abides with His grace in souls that possess 
true peace. This peace cannot be given by the world, but by God 
alone, and they only can participate in it who courageously combat 
their evil inclinations and walk in the way of God’s commandments. 
Man is at peace when his body is governed by reason, and his soul 
by the commands of God. It is impossible to have peace if, by 
resisting the will of God, man becomes God’s enemy. But are not the 
honors and pleasures of the world capable of appeasing the longing 
of the heart and of giving it peace? Alas, the pleasures of this 
world are disappointments. The heart may crave them, but they 
are not capable of satisfying our desires. Our longing is directed 
towards a positive, unerring, and infinite good. Our heart cannot 
be at peace if it has not all that it desires, and therefore we shall 
ever be troubled and restless until we have found our peace in God, 
the sole center of every good. 

Worldly persons, so says St. John Chrysostom, have no true 
interior peace. Their joys are exterior and material, and such can 
never make the heart truly happy. A young person is jubilant in 
the proximity of the idol of his affection, yet he is not at peace. He 
is worried by the uncertainty and shortcomings of human nature. 
The wealthy contemplate with satisfaction their horded treasures, 
but the care to preserve and increase them, the fear of losing them, 
make them restless at heart. The cares, contradictions, and 
imperfections that render all worldly happiness uncertain and vain, 
prove that the pleasures of the senses are never capable of thor- 
oughly satisfying our hearts. 

The man who leads a truly Christian life, who lives in the fear of 
the Lord, removed from the deceitful vanities of the world, from 
the follies of the worldly minded, he it is who knows true peaceful- 
ness. Worldly persons may consider him troubled in mind, unsatis- 
fied, even accuse him of folly because he makes many sacrifices. 
But the ones to be pitied are they who are sighing under the tyran- 
nical yoke of their passions. They are incapable of seeing the 
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peace of heart of the just, the sweet delight which he enjoys in 
God, while he finds in the peace of his conscience a foretaste of 
future happiness. 

Have we not a striking proof of this truth in David? He was 
continually threatened with death by Saul, but because he was just 
and God-fearing the peace of his heart was never disturbed. Hence, 
he cried out: “O, how great is the multitude of thy sweetness, 
O Lord, which thou hast hidden for them that fear thee. Thy 
comforts have given joy to my soul.” David here speaks of a 
hidden interior sweetness, of an interior consolation, of the joys 
of the spirit. In this world we should not seek the gratification of 
the body, but the peace of the soul. Those who take zealous 
pains to serve God are rewarded with interior spiritual joys. Jesus 
Christ has promised that he who bears the yoke of His Law, and 
imitates His meekness and humility, shall find true peace and rest 
of the soul. This peace is inseparable from a good conscience. St. 
Jerome tells us that we cannot enjoy true peace of soul if we do not 
fight courageously with the weapons of faith; if we do not bridle 
the vehement desires of the flesh; if we do not overcome concupis- 
cence. Hence, when Christ promised peace to His disciples, He 
called it His peace. “My peace I give unto you,” He said. Let us 
oppose, therefore, dear brethren, those unseemly attachments, those 
unworthy friendships, shameless discourses, unprofitable and 
dangerous pastimes. Let us overcome with the courage of an 
ardently believing heart, discord, desire for revenge, and hatred. 
Let us curb our eyes, so that they may not seek sinful sights; 
our hearing, so that we may not listen gladly to calumnies and 
shameless conversations; our tongue, that it may not be sullied 
by detraction, quarreling, cursing, and lies. Let us vanquish sloth- 
fulness in the service of God and in things that pertain to our soul’s 
welfare. 

The Holy Spirit assures us that mercy and truth have met, justice 
and peace have kissed. There can be no peace where there is not 
justice, but where justice abides peace is united to it. And what is 
that justice which we must possess in order to enjoy peace? Man 
is called just when he esteems only the true good, when in all things 
he orders himself according to the Divine will, loves God with his 
whole heart, and cheerfully obeys His Commandments. Such a man 
is in the possession of peace; he is at peace with God, whom he 
fervently loves, with his neighbors, on whom he looks as his 
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brethren, and he is at peace with himself, so that his heart is in 
blissful repose. 

Let us understand that not the world, but God alone, can give 
that peace which Jesus Christ has left us as an heritage. If oe 
would secure this peace, you must combat your passions, keep con- 
cupiscence under control, live free from sin, and be faithful 
observers of God’s holy law. Then you will make your peace with 
God, with your neighbor, and with yourselves. Amen. 
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XXIII. PASCHAL TIME 
BY RIGHT REV. JOHN S. VAUGHAN, D.D., BISHOP OF SEBASTOPOLIS 


“Arise, my dove and come. Winter is now past, the rain is over and gone. 
The flowers have appeared in our land. The voice of the turtle is heard, 
the fig-tree put forth her green figs. The vines in flower, yield their sweet 
smell. Arise thou, and come.”—Canticle of Cant ii, 10-13. 


SYNOPSIS.—God is the author of Nature as well as of Grace. Conse- 
quently, a striking analogy exists between the natural and the supernatural. 
As the natural year has its times and its seasons, so has the ecclesiastical. 
In the joys and delights of spring, and in the freshness and newness of 
life of that season, we see reflected the Alleluias and the general eleva- 
tion of the soul to God in the spiritual order. As Christmas and the 
Epiphany and Lent, and, above all, the bitter winter of Holy Week grad- 
ually unfold, we pass into the joyous season of Easter, to hear, with 
grateful hearts, that “The winter 1s now past, and that the voice of the 
turtle is again heard in the land,” etc. We must attune our own minds 
in harmony with the season and fill our hearts with gratitude and 
thanksgiving for the favors received. “Rejoice in the Lord, and again, 
I say, rejoice.” We must see in the splendors of Our Lord’s resurrection 
the promise and the example of our own. But to share in His glory, we 
must share in the holiness, the purity, the humility, and the penance of 
His. His sufferings and death will be of no service—on the contrary— 
they will render us more guilty, unless we cooperate with the grace 
purchased for us by His Passion. In the things of this life we realize 
the truth of the principle “if we wish the end, we must absolutely make 
use of the means.” It is imperative that this same principle be applied to 
the things of the future life also. Though to serve God is a duty, apart 
from all considerations of reward, yet He has made it easy by promising 
eternal riches to all who “Take up their cross daily and follow Him.” 
The road to heaven is “narrow and straight,” but it 1s the only road that 
leads to eternal life. Then, whatever it may cost us, let us bravely and 

loyally follow it. 








God is as truly the author of nature as of grace, so it is not sur- 
prising that we often find a strong analogy between the one and the 
other. Indeed, the Church, who is taught of God, is constantly 
employing earthly methods and usages, even when striving to incul- 
cate her heavenly doctrines and to lift us up to a sense of better 
things. Thus, in order to teach us more effectually the history of 
our Lord’s life, and to keep before our minds more vividly the great 





*A schedule of this course may be had by application to the publisher. The 
first three parts of this series, on the Creed, the Commandments and the 
Means of Grace, respectively, appeared in previous volumes. 
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truths of our religion, she divides the year into periods and seasons, 
so that we pass in due order and without precipitation from doctrine 
to doctrine and from mystery to mystery, almost as we might do in 
the scenes of a play. 

Just as the natural year is divided into spring, summer, autumn 
and winter, so the ecclesiastical year is divided in a similar way. 
And as each of the divisions of the natural year affects us differently, 
and evokes within us different feelings and emotions, so is it like- 
wise with the divisions of the liturgical year. 

The period upon which we are about to enter now and which we 
speak of as Paschal Time, or Eastertide, corresponds to the most 
beautiful season of the natural year. That is to say, to the sweet- 
scented spring, when all nature awakens from her long winter sleep, 
and, shaking herself free from the trammels in which the cold death- 
like winter has so long bound her, clothes herself with beauty as 
with a garment. 

The desolate fields and pastures now grow green again with fresh- 
formed grass; the naked trees and shrubs hang out again their 
myriad glossy leaves; the frozen streams and mountain torrents 
flow with renewed vigor through the land; the air is full of song, 
and thousands of living things arise from earth and air and water, 
to begin a life of natural joy. All nature is gay and joyous. The 
snow, which but a few months ago seemed to cling round mountain 
and valley, as a winding sheet about the limbs of a corpse, has 
disappeared, and the dead dull earth has arisen to life once more. 
In the midst of this general renovation of all things, with every 
object around us fresh and young and palpitating with life, we 
forget the severity of the days now passed, and the cold frosts, 
and piercing winds, and chilly penetrating showers of the dark 
and dismal season. All we are conscious of now are the 
scented air, the bright sunshine, the song of birds, the hum of 
insects, the warm breezes and the clear blue skies above our heads. 

Well! It is something analagous to this that the Church would 
have us feel, in the supernatural order, at the season of Easter. 

“The winter is now past, and the rain is over and gone.” Yes; 
we have celebrated Christmas and the Epiphany, and have passed 
through the forty days of Lent, during which we were required to 
deny ourselves, and to satisfy for sin and past indulgence by deeds 
of penance and fasting. 

We, then, lived in an atmosphere of cloud and storm, of sorrow 
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and shame, and heartfelt repentance as we weighed and pondered 
over with dismay and horror the truly appalling consequences of 
our innumerable transgressions. We listened to the admonitions of 
holy Church, “Humble yourselves under the mighty hand of God,” 
and “rend your hearts and not your garments, and do penance, for 
the Kingdom of God is at hand.” Then, as the weeks of Lent rolled 
slowly by, with their continual fasts and abstinences, their ferial 
offices and mournful liturgy, we passed on at last into Holy Week 
itself. 

Then the Sacred Person of our divine Lord becomes the very 
center of attention as we see Him entering upon the sorrowful Way 
of the Cross. We contemplate Him clothed in the rags of our fallen 
humanity, ready to atone in person for our sins and the sins of all 
the world. 

We watch Him, firstly, as He enters triumphantly into Jerusalem 
amid the shouts and hosannahs of the multitudes, who waved their 
palm branches and olive branches in testimony of their joy, and 
spread out their garments before Him. And then, but a few days 
later, we note the fickleness of the crowd and their altered 
demeanor, as He is seized and bound and led through the noisy 
streets, to be tried for sedition and for treason before the judgment- 
seats of Pilate, Caiphas and Herod. 

And slowly, as the days go by, the Church continues to pursue the 
same theme, and presents for our consideration, one by one, the 
various stages of the sacred Passion. All joyousness and hilarity 
have disappeared from the liturgy; the music is solemn and severe, 
the churches are dark and desolate, and the very pictures and images 
are hidden by purple veils, so that the eyes of all should be riveted 
on “the Man of Sorrow” and on the details of His dolorous Way of 
the Cross. 

With contrite hearts and sorrowful minds we turn our thoughts 
inward and contemplate the enormity of sin—of our own personal 
sin—by the light of the sufferings and death of our Saviour. We 
witness the insults and humiliations so patiently endured; we listen 
.to the sharp impact of the scourges as they strike the trembling 
flesh of the Son of God; we see the crown of thorns plaited and 
then pressed upon His sacred brow, till the Precious Blood pours 
down in streams and mingles with the spittle which the brutal 
soldiers have already vomited into His face, the most beautiful 
among the sons of men. 
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And so, with ever-deepening emotion and with a keener and 
keener sense of the malignity of sin, we follow the divine Victim 
as He is loaded with His Cross, and hounded along up the rocky 
and precipitous pass on His way to Calvary. 

We see Him fall again and again from weakness, exhaustion, 
and loss of blood, amid the insults and blasphemies of the crowd; 
then, rising and struggling on, till at last with infinite difficulty He 
reaches the summit, where He is to suffer. We gaze, in spirit, into 
His calm, resolute, generous face; we see how deep is His com- 
passion and love for poor, sinful man, and how determined He is to 
leave nothing undone that may help Him to break with sin, and to 
win everlasting life. He looks on unmoved as He sees the Cross 
flung on the ground and the soldiers prepare their hammers and 
nails, for He longs to sacrifice Himself and to endure the agony and 
the ignominy of the Cross, that He may save us from a still worse 
fate. 

We hold our breath as we behold Him, the King of kings and 
the Lord of lords, rudely stripped of His garments and then thrown 
down upon the hard wood of the Cross, while the executioners drive 
the iron through the flesh and muscles and sinews of His hands and 
feet. The innocent Lamb of God; the Lamb who takes away the 
sins of the world, is now watering the earth with His saving Blood. 
At last, high above the heads of the surging crowd, is lifted the 
Cross with the divine Victim fastened upon it. And there, sus- 
pended between heaven and earth He prays for His sinful crea- 
tures and offers up his life to His eternal Father in expiation of 
their crimes. Every gaping wound, every aching limb, every strain- 
ing muscle, yea, every single drop of blood, more valuable than a 
thousand worlds, appeal for mercy and compassion on the fallen 
race. 

Yes, my brethren, on last Good Friday we took our stand with 
the Blessed Virgin, and St. John, and the holy women at the foot, 
of the Cross. We listened to the Gospel narrative as it was plaint- 
fully sung by the choir, and we watched the gradual passing away 
of Him who consented to die a temporal death, that we might live 
eternally. How sincerely we sorrowed over our faults; how truly 
our hearts were wrung with grief, especially when we beheld Him 
in His last agony; and, above all, when we listened to Him crying 
out with a loud voice, “It is consummated,” just before He bowed 
His Head and died. 
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But such deep humiliation and such utter ignominy could not last, 
and we were soon relieved from the painful strain of such a sight, 
The poor human body so cruelly mangled and torn and “bruised for 
our iniquities” was, after all, the body of Him who rules and 
reigns eternally, and over whom death has no dominion. Though 
taken down as a helpless and powerless thing from the Cross, and 
though laid like any ordinary corpse in the obscurity and darkness 
of the tomb, it remained ever united to the divinity, and on Easter 
day was destined to rise by virtue of that divine power, glorious, 
immortal, and impassible. Thus, the spiritual winter that lay upon 
our souls, the sorrow and the anguish that seemed to freeze our 
very blood and to numb our very faculties, were soon to give place 
to a brighter and more blessed experience. 

For, with the dawn of Easter day, came the glad tidings that “the 
winter was now past, and the rain was over and gone, and the 
flowers had again appeared in the land.” For He whom we all 
mourned as dead has risen again. The mangled form of the Son of 
God has broken through the cords of death and has appeared 
beautiful, luminous, and glorious. “Christ dieth now no more: 
death hath no more dominion over Him.” 

Instead of weeping women, bright-eyed angels guard His tomb 
and cry in gladsome tones: “He is risen, He is not here!’ Well 
may the whole Church take up those soul-stirring words. Well 
may she uncover her images and pictures and ring her joy-bells in 
every church, and chant her “Gloria in excelsis Deo,” and shout 
her allelulias and her hymns of praise. 

And now her long solemn offices are shortened and her liturgy 
takes on a more joyous tone; her priests are clothed with white or 
gold, and her bare sanctuaries are once more brilliant with the 
choicest flowers of spring. The fasts are over and instead of doing 
penance for sin and covering herself with sack-cloth and ashes, her 
whole mind is given up, without let or hindrance, to praising and 
glorifying Him who has conquered sin and death and has thrown 
open the gates of heaven anew to those who will follow His lead 
and walk in His footsteps. 

As all nature renews its life in the spring, so all Christians enter 
upon a newness of life at Easter, the spring-time of the Christian 
Church. “As we have died with Christ,” urges the apostle, “so let 
us rise again with Him.” And as Christ dieth now no more, so 
neither should we return again to the death of sin for which we 
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have atoned during Lent and Passion Week, and from which we 
have now been rescued and absolved by the Sacrament of His love. 

The holy Fathers of the Church exhort us to look upon the fifty 
days between Easter and Pentecost as the image of our eternity 
of joy in heaven. The holy longings of Advent, the sweet consola- 
tions of Christmas, the severe truths of Septuagesima, the contri- 
tion and penance of Lent, and the heart-rending sight of the 
Passion, all are given us as preliminarigs and introductions to the 
sublime and glorious Pasch. Even the feasts of the saints which 
were interrupted during the whole of Holy Week, so that we might 
concentrate our attention on the sufferings of the world’s Redeemer, 
are likewise excluded from the first eight days of Easter, so that we 
might think only of Him whose glory eclipses every other; but, 
these eight days once passed, we have the saints’ feast celebrated 
again in rich abundance. They stand as bright constellations 
around the divine Sun of Justice, Jesus Christ. 

If holiness of life be a duty, even apart from any recompense that 
attaches to it, it has certainly been rendered easier by the promises 
that God has gratuitously connected with it, and of which, indeed, 
it is the purpose of Easter to remind us. 

We see in the resurrection of our Lord a pledge’and a proof of 
our own resurrection to a life of glory. “For, if Christ be not risen 
again, then is our preaching vain, and your faith is vain, and you 
are yet in your sins” (I. Cor. xv, 17). But since we know with 
absolute certainty that He has opened a way to heaven for us, we 
have the same confidence that we also shall one day ascend there 
too, and share His glory, unless, indeed, we forfeit all claim by 
rebelling against Him. Not that all shall be equal even there, for 
St. Paul explains that as star differeth from star, so shall the just 
differ from one another in heaven. “One is the glory of the sun, 
another the glory of the moon, and another the glory of the stars.” 
But we shall all “put on immortality when death shall be swallowed 
up in victory” (I. Cor. xv). “In a moment, in the twinkling of an 
eye, at the blast of the trumpet the dead shall rise again incor- 
tuptible”; and this glorious consummation is wholly “due to God, 
who hath given us the victory through our Lord Jesus Christ” (I. 
Cor. xv, 57), to whom be honor and glory forever. 

And what practical consequences ought we to draw from so 
sublime and consoling a doctrine, and with what resolutions should 
it inspire us? Dear brethren, the apostle to the Gentiles supplies 
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us with an answer in the very next verse. “Therefore,” he writes, 
“my beloved brethren, be ye steadfast and immovable, always 
abounding in the work of the Lord, knowing that your labor is not 
in vain in the Lord” (I. Cor. xv, 58). Let us develop and amplify 
these inspired words a little. 

The Passion, death, and glorious resurrection of our blessed Lord 
into heaven will do us little good, unless we fulfil our share of the 
contract and cooperate with the grace that is given us. It is not 
enough to form resolutions and to begin to give ourselves to God. 
We must be, as St. Paul says, “steadfast and immovable” in carrying 
them out. How many men there are who, under the impulse of 
sudden emotion, or else urged by some special appeal, begin to lead 
a life of closer union with God, but who nevertheless relax their 
efforts so soon as the emotion has passed away. It is very easy to 
begin; the difficulty is to continue: yet only “he who persevereth 
to the end shall be saved.” “To him that persevereth unto death 
I will give the crown of life.” 

We have the grandest and the most magnificent reward offered 
us: a reward so sublime and so immense that even God Himself 
would not offer us anything greater or more priceless, for the reward 
is no other than God Himself. “Behold, I am thy reward exceeding 
great.” 

But if we are, indeed, to take possession of it, it is imperative that 
we should walk in the footsteps of our King, and model our life 
upon His. “If any man will come after me, let him deny himself 
and take up his cross daily and follow me.” 

Multitudes of men would be willing to accept the prize of eternal 
life if there were nothing to pay for it, and if they could secure it 
without any trouble or self-denial. But—heaven is not for cowards! 
The faint-hearted, irresolute and vaccilating, who yield to every 
temptation and know not how to deny themselves in anything, are 
hurrying along a road that leads not to heaven, but to a very 
different place. 

If we sincerely wish to share in the happiness and glory of the 
risen Saviour, we must absolutely make up our minds to break 
altogether with sin, and to lead a life in complete conformity with 
His. For only on these conditions shall we succeed. In all matters 
of business, and in all worldly pursuits, we fully acknowledge that 
IF WE WANT THE END, WE MUST MAKE USE OF THE MEANS. It is * 
only when eternity and our spiritual welfare is at stake that we 
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think this principle may be set aside. But, “be not deceived, God 
is not mocked”; unless we follow the road that leads to heaven, and 
that has been pointed out to us by God, we shall certainly never get 
there; and that road is the road of the Holy Cross. 

It is a road which is described by our Lord as both “narrow and 
strait,” because it is a road that is hemmed in by the commandments 
of God on the one side, and by the precepts and regulations of the 
Church on the other. Unless we are to fall over into the abyss, we 
must continually keep within these limits. “No man can serve two 
masters.” If he follows the promptings of his fallen nature, if he 
listens to the voice of passion, of lust, of worldly interest, and of 
earthly satisfactions, he wanders off the true road that leads to 
heaven. He must, therefore, make up his mind one way or the 
other, and not imagine that he can obey God and the world at the 
same time; nor that he may reach eternal bliss while treading the 
downward path that ends in the bottomless pit. Surely, the eternal 
happiness of a life with God in the realms of cloudless bliss is worth 
some sacrifice. Surely, with the example of our divine Master to 
inspire us, we shall be ready to sacrifice the delights of time, such 
as they are! for those of eternity? Surely, we have reason and 
sense enough left to prefer the substance to the shadow, the eternal 
to the temporal, and the everlasting to the perishable. Then, be 
of good heart and resolve by the divine assistance to tread under 
foot all rebellious appetites, and to rise to a life of closer and closer 
union with God for the future. “The first man (Adam) was of 
the earth, earthly: the second man (Jesus Christ) was of heaven, 
heavenly. . . . Therefore, as we have borne the image of the 
earthly (by reason of our sins), so let us now (by the avoidance of 
sin) bear the image of the heavenly” (I. Cor. xv, 47-49). With 
these words of the great St. Paul I bring my exhortation to an end, 
hoping it may fall on attentive ears. 
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XXIV. THE FORTY-HOURS’ ADORATION 
BY THE REV. FRANCIS M. HARVEY 


" é was glad when they said unto me, we will go into the house of the 
ord.” 


SYNOPSIS.—Introduction—The Forty Hours’ Adoration most impressive: 
First, because of the Exposition; second, because of the Liturgy. 
The Forty Hours a Prayer for Peace. 

II, Origin of the Forty Hours in its present form. 

III. The Ceremonies—The Mass of Exposition; the Procession; 
the Enthronement. The second day. The Mass for Peace; the use of 
the side altar; the coior of the vestments, etc. The third day. The Mass 
of Reposition; the Procession. 

Conclusion.—Our duty towards our Liturgy. 


Few devotions have so deeply impressed the faithful and been the 
occasion of such striking graces as the Forty-Hours’ Adoration. 
More than any other form of devotion it has aroused the olden 
enthusiasm for God’s service; the enthusiasm that filled the soul of 
the poet-king of Israel when he exclaimed, “I was glad when they 
said unto me, we will go into the house of the Lord.” 

This is due primarily, of course, to the exposition of the most 
blessed Sacrament, and the forceful bringing home to us of the 
presence of our eucharistic God in our midst; but the liturgical 
splendor of the service, its wealth of ceremonial pomp, are assuredly 
great sources of grace, as the Church intends they should be. 

The Forty-Hours’ Adoration is principally a prayer for peace— 
peace for the Church, peace for the world, peace in our own hearts, 
the peace that passeth understanding. And so we may regard it as 
a truce between the things of the spirit and the things of the world; 
between our nobler nature and the cares that annoy us; a time when 
all our enemies are driven back and we are all allowed to gain 
strength from the very treasury of heaven; a bright interspace of 
peace and rest, when we may draw-nearer the Shepherd of our souls, 
and see with clearer vision, with eyes less troubled and less clouded, 
the Face of our Father in heaven. It should be to us what Elim 
was to the weak and wayworn Israelites as they rested beneath its 
spreading palms; the crystal fountain at which we may quench the 
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soul’s thirst for all high and holy things, amid the burning sands of 
this earthly desert, amid the dust and brambles of daily anxieties and 
daily cares. 

We are not now to consider our Lord enthroned in Majesty 
during the Adoration of the Forty Hours, but to turn our attention 
to the liturgical teachings that the Church offers for our instruction 
and our edification. 

As said before, the Forty-Hours’ Adoration is a prayer for peace, 
and though the Forty-Hours’ prayer is traced back to the early part 
of the thirteenth century, yet its present form we owe to a Capuciin 
friar, Fr. Joseph de Ferano of Milan. 

In 1535 the duchy of Milan, its ducal family having become 
extinct, placed itself in the hands of Emperor Charles V. The King 
of France objected to this on the ground that he had a claim, in 
virtue of a marriage between a member of the ducal family and his 
great-grandfather. As a result, war was declared upon the duchy 
of Milan. 

It was the beginning of the Lenten season when the people of 
Milan, who had scarcely recovered from the effects of a dread 
pestilence that had carried off over forty thousand a few years 
before, found themselves face to face with war and all the horrors 
that follow in its train. At that time Father Joseph was preaching 
a Lenten course in the cathedral. His sanctity even more than his 
eloquence attracted large numbers of people, and he took advantage 
of this great opportunity to fulfil a desire he had long deeply 
cherished, namely, to establish a devotion in honor of the Passion of 
our Lord. 

The Forty-Hours’ Prayer had long been known in Milan, but 
Father Joseph aimed at giving it a slightly different form and 
wished, above all, to make it continuous by enlisting the cooperation 
of every parish church in Milan. He explained his plan to the 
people, assured them that it was the best means of disarming God’s 
anger, and ventured to promise that if they followed his advice 
earnestly and piously, the war which they so greatly dreaded would 
be averted. 

The citizens, their hope revived by the words of the man of 
God, pledged themselves to observe the Forty Hours for the entire 
year, the Blessed Sacrament being exposed in one church after 
another throughout the city. The first service was held in the 
cathedral itself, which was magnificently adorned, and the people 
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thronged it for forty hours together. From church to church it 
passed, orderly crowds following, often in procession, and the 
earnest supplications of the people arose incense-like before the 
enthroned King. The war-cloud gathered black and lowering upon 
the horizon, and the people were tossed between fear of the dread 
scourge and hope of some supernatural intervention. At the moment 
when the storm threatened to burst upon them in all its fury, these 
two deadly enemies, Charles V and Francis I, became suddenly 
friendly and desirous of peace. They signed a truce for six months, 
and the French army retired from Milan. 

The city rang with joy and thanksgiving at this unexpected 
withdrawal of the armed force. Before the year of the Forty Hours 
was completed the two monarchs concluded a definite treaty of 
peace. The citizens of Milan unanimously decreed, as an act of 
thanksgiving to God and in memory of their miraculous deliverance, 
to continue the Forty-Hours’ Devotion in the form in which it had 
been instituted forever. Milan has kept her promise, and the devo- 
tion in that beautiful form is now the common heritage of all 
Christendom. 

It was later that the idea of expiating during the Forty Hours 
for the sins of the world, particularly those committed during the 
carnival season, was added, and to-day we should assist at our 
Forty Hours by beseeching the Prince of Peace to bestow on the 
Church and on ourselves His supreme gift, and we should also 
offer our acts of love and protestations of devotion to expiate for 
the blasphemies of so many of our fellow mortals and try to win for 
them the grace of a change of heart. 

Yet, to fully enter into the Devotion of the Forty Hours, we must 
follow intelligently and understandingly the Liturgy of this beautiful 
service. 

The Church and Altar, in preparation for the feast, are decked 
with the utmost magnificence, for, if a visiting potentate deigned to 
honor our home with his presence, we would deem no ornament 
too costly, no effort too great to express our sense of obligation. The 
Lord of heaven and earth demands no less at our hands. The 
service opens with a solemn Mass, at which the Host that is to be 
venerated during the exposition is consecrated. This consecrating 
of a special host symbolizes to us that our eucharistic God is coming 
to us in a special capacity ; He is not only our Saviour and our God, 
our daily Food for the nourishing of our souls, but the King coming 
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to hear the petitions of His subjects, the Dispenser of all spiritual 
gifts, which He will give more freely at this “acceptable time.” 

At the close of the Mass, the Sacred Host is placed in the 
remonstrance, the priest lays aside the chasuble, and is vested in 
the cope, signifying that if we wear the mantle of charity here we 
shall be clothed with the glorious immortality of our bodies here- 
after. The Sacred Host is then incensed, the first act of homage to 
our King, and the celebrant receives the remonstrance into his 
hands. This is the signal for the procession, one of the principal 
ceremonies in the devotion of the Forty Hours, the first official 
liturgical prayer of the devotion. We must realize that such a 
procession is in itself a solemn prayer. It is an outward expression, 
not only of the lips but of the whole body, of our faith in God, con- 
fidence in His power to help us and in His willingness to do so, as 
well as a manifestation of our love. Lights are borne in the pro- 
cession, to signify that we should take care to let the light of a 
Christian life, the light of good works, shine out in the darkness of 
the world, and that such light should be found ever regulated and 
orderly along the path marked out by Christ and His Church. 

But the procession is also something other than a prayer—it is an 
instruction. It goes forth from the sanctuary, and to the sanctuary 
it returns; so the endless procession of humanity comes forth from 
God as their first beginning, and returns to Him, their last end. 
Those in the procession walk at the quiet guarded pace set by the 
cross-bearer, who leads. So should the Christian walk soberly and 
justly along the path that the Crucified has trod; so should their 
lips forever sing the Canticles of the holy men and women who 
have gone before; so should they drop from their fingers, in honor 
of their Saviour and their God, the fair flowers of noble deeds and 
kindly thoughts that brighten and make fragrant the dark and noise- 
some passages of this world. The procession returns, still headed by 
the cross, that is placed within the sanctuary. This should remind 
us that, as the Son of Man came forth from God, so He returns to 
the bosom of His Father, leading after Him those who have received 
the adoption of sons of God, who have cleansed their souls in the 
waters of penance and followed Him loyally and faithfully through 
the devious paths of human life. 

The procession began with the offering of incense to the Lord of 
Hosts; it closes with a like offering, reminding us that every work, 
every undertaking in life should be preceded by prayer, and should 
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be so conducted that at its close we may again kneel before our 
God and with unstained heart offer our thanksgiving for His 
guidance, or at least present the plea of sorrow for our faults. 

And now the Sacred Host is enthroned; the audience chamber of 
the Most High is thrown open, and the priest, in the name of the 
Church and the assembled faithful, presents the solemn petitions of 
the Litany. 

And here we should consider what a blessed heritage is ours in 
this sacred Litany. We are not left to the mercy of one man’s 
feeble utterance, dictated by the narrow limits of his own character, 
marred by the poverty or earthiness of his own mind. No, ours are 
the most sublime outpourings of the wants that the long-suffering 
and the long experience of humanity have taught us to feel and to 
know. We are not left to the weak and possibly mistaken petitions 
of our own private prayers, but our mind and hearts are attuned to 
the Will of our eternal Father by the majestic petitions, the exalted 
pleas that are embodied in our Litany. Those prayers rose from the 
heart and flowed from the lips of men whose lives never knew the 
corroding poison of worldly anxiety and petty cares, but “whose 
virgin souls lived in the purple dawn of Christian enthusiasm 
in the early glow of Christian love.” These, and such prayers as 
these, had their birth in their hearts of our forefathers in the faith, 
who breathed them in dungeons and in catacombs; the martyrs 
voiced their adoration in such words as they raised their eyes from 
the torturing rack, or lifted their hands from the quivering flames. 
And so the Litany comes to us freighted with the sorrows and the 
triumphs of all the Christian centuries, fraught, too, with the 
message of hope for sinners, recognizing that we are all, without 
distinction, saints and sinners alike, children of a loving, merciful 
Father. There, as one common family, united at the foot-stool of 
the Omnipotent, we pour out in the same voice our petitions for 
pardon, strength and grace, holding in our hands the golden censer 
of the Church’s Litanies, the golden censer tried since the early 
days of the Church in “the sevenfold fires of affliction,” from which 
rise, like richest incense, the supplications of God’s saints, supplica- 
tions, which, by the power of the Church, are our very own. No 
prayer since time was is comparable in majesty, devotion and true 
piety to the great Litany of the Church. We should follow its peti- 
tions carefully, strive to enter into the spirit of every supplication, 
that we may obtain a true outlook upon our daily life, its needs and 








AN EXPOSITION OF CATHOLIC TEACHING 445 


its wants, and readjust our attitude more nearly to the Will of our 
Father in heaven. 

Aiter this “sigh,” as it has been called, “ of the Church on earth 
to her Sister in heaven,” the clergy retire without any closing 
ceremony, for they have but started the adoration and impetration, 
which are to continue till the Forty Hours are completed. The more 
personal, private devotion of the faithful now commences, but they 
are not to forget that they, too, are “kings and priests,” and that it 
is theirs to pray for the Church of which they are an integral part, 
theirs to offer to the Eternal Father the only begotten Son, who 
comes into their hearts in holy Communion that they may offer 
Him, theirs to win pardon for sinners and grace for the just; theirs, 
in a word, to take up the burden of Christ, the burden of praying 
for the sins of the world, that they may thus enter more fully into 
His spirit, thus unite themselves more perfectly to Him. 

On the second day of the Forty Hours the Mass for Peace is 
sung, not at the Altar of Exposition, unless circumstances make it 
necessary, for the audience is to be uninterrupted, but at a side 
altar, since we who so sadly need “the peace that the world cannot 
give” are yet in exile, calling from afar to the Holy One enthroned 
in the Bosom of the Father. The Mass itself is most penitential in 
character. The vestments are violet in color, signifying that it is by 
penance, by the crucifixion of the flesh and its lusts that true peace 
is to be gained. The color is to remind us, too, of Him who was 
clothed in the purple of His own Blood, and thus gained for us the 
eternal peace of heaven: “By His stripes we are healed.” There 
is neither Gloria nor Credo, for joy as expressed in the Gloria would 
not harmonize with the sorrow-stricken petition, nor would the 
triumph, which is symbolized by the Credo, be fitting. All is sub- 
dued and sorrowful, and at the close the deacon does not chant the 
“Ite, Missa est,’ “Depart, Mass is finished,” but reverently, turned 
towards the Altar, sings “Benedicamus Domino,’ “Let us bless the 
Lord,” for our prayers are now to be continuous, and we should not 
depart until our supplications have been heard. 

During the second day, as on the first, we come to pray for our 
own needs, spiritual and temporal; for our fallen brethren; for 
those who are laboring especially in the Lord’s vineyard; for the 
exaltation of holy Church; for our Supreme Pontiff. We are to 
pray, too, for deliverance from all calamity and distress; pray that 
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His goodly gifts of holiness, peace, and final perseverance may be 
bestowed upon us. 

And then, in the words of Cardinal Wiseman, we should “never 
think of rising from before Him without thanking Him from our 
hearts for this miraculous institution of His power and goodness, 
this sweetest pledge of His love. Adore Him now again as the 
Treasure of your souls, the Food of life, the living Bread that 
cometh down from heaven. Speak to Him of the kindness, the self- 
abasement, which He here exhibits; of the untiring affection for 
poor man which He displays in bearing with so much coldness, 
ingratitude, and even sacrilege, as this blessed memorial of His 
death exposes Him to; of the still more incomprehensible excess of 
love, which He communicates Himself daily to us, frail and sinful 
creatures, as our food, and thus brings our very hearts and souls 
into contact with His! And offer Him your humble tribute of 
reverence and love, in reparation and atonement for those scoffs, 
‘contradictions and blasphemies, to which He has long been and is 
daily subject in His adorable Sacrament.” 

Full of significance is the ceremonial of the third day, the closing 
exercises of this great devotion. To-day the Mass is sung at the 


‘Altar of Exposition, to show that we may confidently hope that our 


prayers and our penitential exercises—above all, our reception of 
the saving Sacrament of Penance—have fully reconciled us to our 
God; and that we may now come, clad in the white habiliments of 
joy, and, in His very Presence, present our Offering, His only 
begotten Son. At the end of the Mass the procession again forms 
as on the first day, for our farewell, like our greeting, calls forth our 
most solemn and most formal protestations. He descends from 
His Throne, where for forty hours He has listened to our petitions 
and breathed the incense of our adoration and our love, and journeys 
with us around the sacred edifice, thus promising that while we are 
faithful to the dispositions aroused in us by the Devotion of the 
Forty Hours, He will be our constant companion. He returns again 
to the sanctuary, signifying that at the close of life’s journey He will 
bring us safe to our heavenly home, where His blessing will rest 
upon us for all eternity and constitute for us the bliss of heaven, 
for that blessing is none other than Himself. 

The Litany is not repeated at the close of this procession, for this 
is the time for fulfilment, not of petition, but after the prayer in 
honor of the Eucharist is chanted, the special aid of our Immaculate 
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Mother is added to help us to profit by the graces that have been 
bestowed upon us; the welfare of holy Church is again recom- 
mended to Him, intercession is made for heretics, and His blessing 
is invoked upon the living and the dead. Finally, benediction is 
given, and with the saving sign He passes to the seclusion of the 
tabernacle, and our hearts are bright with the brightness that shone 
from the face of Moses as he came down from the holy mount. 

Such is the simple explanation of some of the liturgical beauties of 
this great Devotion. Cherish them; let each ceremony speak 
eloquently to you, for there is a grace from God in each and every 
one, a message from the Most High, that, if listened to, will guide 
you up, closer and closer to the Throne of God Himself. “They that 
seek after the Lord take notice of afl things.” 
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XXV. THE FEAST OF THE ASCENSION AND THE 
FEAST OF THE CORPUS CHRISTI 


BY THE REV. JOHN W. SULLIVAN 


SYNOPSIS.—Introduction.—Places of the Feasts in the Liturgy. 

The connection between them. (a) One, the end of Christ’s visible, 
the other, the beginning of Hts invisible, ministry. (b) Natural love for 
Christ and trust in Him before the Ascension—supernatural love and faith 
through the Eucharist. Taken from the touch of sense He is given to 
the touch of Faith. 

II. Ascension—(a) When celebrated. (b) An old liturgical obser- 
vance. (c) The liturgical symbol is the extinguishing of the Paschal 
candle. (d) Mass, Introit, Collect, Epistle and Gospel, Preface, etc. (e) 
Antiquity of the feast and its spread throughout the Church. 

III. Corpus Christi—(a) Its introduction by Pope Urban IV, 1264 
—reason for it. (b) Corpus Christi and Ascension. (c)Mass, Introit, 
Epistle, Gospel, Gradual, Sequence. (d) Procession. 

IV. Fidelity to our blessed Lord in the holy Eucharist, is a guar- 
antee that we shall be with Him in His second Ascension to heaven. 


These two feasts hold prominent places in the liturgy of the 
Church. Both are movable feasts of the first class with octaves. 
The former coming Thursday forty days after Easter, and the 
latter being celebrated on the Thursday following Trinity Sunday. 
Both had been kept as days of obligation in this country until 
Corpus Christi was stricken from the list by the Third Plenary 
Council of Baltimore, owing to the inconveniently large number of 
such days already observed. These statements might, for the most 
part, be applied to other days on the Church’s calendar. There 
seems, at first blush, to be no liturgical connection between the 
Ascension and Corpus Christi more than that which exists between 
the usual solemnities in honor of our Lord. An examination, 
however, of the ceremonies observed on the one occasion and of the 
prayers used on the other, will show a striking and intimate rela- 
tionship between the two. 

The most striking liturgical observance peculiar to the festival 
of the Ascension is that, after the reading of the gospel at the High 
Mass, the Paschal candle, which up to then has been burned at all 
the High Masses since Easter Sunday, is extinguished and put 
aside. The characteristic of the prayers, hymns and antiphons 
composed by St. Thomas Aquinas for the Feast of Corpus Christi 
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is that they give an exposition of the doctrine of the Eucharist of 
Christ’s hidden life in the Blessed Sacrament. The extinguishing 
of the Paschal candle after the gospel on Ascension day is typical 
of the end of Christ’s visible mission on earth; the hymns and 
canticles, the prayers and lessons for Corpus Christi indicate the 
beginning of Christ’s invisible mission among the sons of men. The 
Paschal candle, like Christ on earth, was the pillar of cloud by day 
and the pillar of fire by night; it disappears with the Ascension, for 
the children of Christ, the Leader, have now entered into the 
promised land through Christ’s victory over sin and death, into the 
“feast of fat things” prepared for them in the Eucharist. The light 
of the Paschal candle is snuffed out as Christ, ascending amid the 
throngs of rejoicing angels, is shut from the view of His beloved 
Apostles and Disciples by clouds radiant with the reflected splendor 
of the flaming seraphim and the burning cherubim; and in the 
Eucharist Christ is still surrounded by the heavenly spirits, breaking 
again and again into song—a song ever fresh and yet ever the same, 
“Holy, holy, holy is the Lord of Sabaoth, heaven and earth are 
full of Thy glory,” by the seraphim with wing-veiled faces con- 
templating and worshiping Him, but from the view of His loving 
disciple He is shut by the clouds of the sacramental veil. Here- 
tofore He stood in person by dying beds; He saw faces flushed with 
fever and drawn with paralysis, He knew what hunger and thirst 
meant. He passed through the hard apprenticeship of life that made 
Him the man of sorrows and acquainted with grief. That visible 
ministry, those personal ministrations ceased with the Ascension 
and have given place to the invisible ministry, to the sacramental 
ministrations of Christ in the most holy Sacrament. 

The Master had said to His Apostles before leaving them, “It is 
expedient for you that I go.” Here we have a further connection 
between the two festivals. Only by His leaving them could the 
souls of His disciples be delivered from that earthly affection for 
the Lord, which made impossible to them their duly welcoming that 
spiritual presence which was yet truly richer in blessings for them 
than even His bodily presence abiding with them had been. St. 
Gregory tells us that because the disciples, whilst they beheld the 
Lord in the flesh, thirsted so much to see Him always with their 
bodily eyes, the words, “If I go not, the Paraclete will not come,” 
are spoken to them as if He had said openly to them, “Unless I 
withdraw from you My body, I show you not the love of the Spirit, 
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and unless you cease to behold Me in the body, you will never learn 
to love Me spiritually.” Those words pointed to the breaking off of 
the old conditions of intercourse, and the substitution of others 
of a more spiritual nature. His departure aided in the apprehension 
of His true character and nature. The star that lies low on the 
horizon and is shrouded by mist may be mistaken for some earth- 
born light, but is known for what it is as it climbs the sky, so He was 
discerned when unseen, far better than when here in the flesh. When 
He ascended to the Father, that withdrawal from the touch of sense 
gave Him to the touch of faith, and these desolate disciples were 
nearer Him when the cloud received Him out of their sight than 
they had ever been when they saw Him with their eyes and handled 
with their hands the Word of Life. The old clinging loyalty of 
their love and trust had sublimed into a more spiritual affection and 
faith. The true personal bond that knits men to Christ is actually 
helped by His physical absence and His sacramental presence. 
“Jesus Christ, whom, having seen not, ye love and ye believe, is 
held in the inmost hearts of millions. He departed for a season 
that we might receive Him forever.” The Divine method takes 
us beyond our common selves. For us the importunate urgency of 
the present overpowers alike the past and the future; but God trains 
us to realize the unseen. It was expedient for the disciples that 
the Lord should go away. Their knowledge of Him was trans- 
formed into faith in Him. Jesus, ascended, has come to His millions 
of children; Jesus, ascended, has been the meat and the drink of 
fainting, struggling disciples for the past twenty centuries. The 
great personal loss for the bereaved Apostles has been a nobler 
gain and a larger life for them and their successors. 

The feast of the Ascension is celebrated on the fortieth day after 
the Resurrection. On that day the Church militant unites with 
Church triumphant in celebrating the triumphs of Her Spouse. The 
office of the day breathes the sweetest joy over this final triumph of 
Christ and His glorious return to the bosom of His Father. The 
characteristic liturgical observance of the day until well on in the 
Middle Ages was a procession. And that custom shows how deeply 
people were moved by the desire to imitate, as far as possible, in the 
introduction of liturgical practises, the actions of our Lord. So, 
in this case, the determining factor was that our Lord had led His 
disciples out of the city to the Mount of Olives. The liturgical 
symbol of the Feast is the Paschal candle; first lighted on the night 
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of the Resurrection, it is to remind us by its forty-days’ presence 
of the time Jesus spent among the disciples. But now the gospel 
has been sung, and its words remind us that Jesus has gone, “The 
Lord Jesus, after he had spoken to them, was taken up into heaven.” 
The sacred symbol of Jesus’ presence now becomes a symbol of His 
departure. His forty days with the Apostles were days of light 
and brightness, cheer and encouragement to them; and then the 
cold blank, when they returned to Jerusalem, for He, their life, 
their light, their sun was there no longer to receive them. This is 
what the extinguishing of the Paschal candle recalls: it gives a touch 
of sadness to the spirit of joyous triumph. There is the assurance 
in the Introit, taken from the angel’s words, that He will come 
again as “ye have seen Him ascending.” The Collect begs the 
grace that as He now sits at the right hand of the Father, so our 
desires be there with Him. And then, by one of the rare exceptions, 
we find the event commemorated and described in the Epistle. We 
are with the happy group on Olivet; we hear the words of Jesus; 
we see the angels and we receive the blessing of the Master. Then 
the words of the Royal Psalmist break in upon us with the angelic 
acclamations, the music of heaven’s trumpets, and the gorgeous 
pageant of countless multitudes whom the Conqueror leads up to 
heaven. The gospel follows with its brief allusion to the Ascension, 
and the Paschal candle is quenched and it seems that the light in 
the darkness of our pilgrimage has departed. But the Credo is 
recited and again we catch up the glad thought of the triumph of 
Christ and the joy in heaven, “God is ascended with Jubilee, and the 
Lord with the sound of the trumpet.” And in secret we pray that 
His triumph may be a pledge of our triumph over present danger 
and of our acceptance into everlasting life. The moment of sacrifice 
approaches and a joyous preface reminds us that He ascended to 
make us partakers of His divine nature, and therefore we join the 
heavenly choirs in singing to His glory. The divine Action over, 
we again “sing to the Lord,” and once more beseech “that we may 
obtain the invisible effects of the visible miysteries we have 
received.” 

The feast of the Ascension is among the most ancient in the 
liturgy of the Church. As soon as persecution ceased, the feast 
made its way naturally in all parts of the Church, for it was 
impossible that the concluding act of our Saviour’s life should 
remain unnoticed among the festivals and in the liturgy. And its 
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introduction was rendered all the easier since Scripture distinctly 
specifies the day on which the event took place. It is not so with 
Corpus Christi. The introduction of this feast dates from a com- 
paratively late time. Holy Thursday was and still is the festival of 
the Blessed Sacrament, it is celebrated with the pomp and ceremony 
of a great festival, but the Church is in grief and mourning, the 
shadow of the Cross throws its pall over the splendors of the day, 
the consecration of the holy oils, and other ceremonies overshadow 
the commemoration of the important event which took place on 
that day—the institution of the holy Eucharist. It was this fact 
which suggested the introduction of a festival, especially intended to 
commemorate that event, as is expressly stated in the papal bull 
issued by Pope Urban IV in 1264. As the feast commemorates the 
most precious gift left us by our Jesus when He ascended on high, 
so the office of the day is one of the most beautiful in the liturgy. 
It is prayerful rather than majestic; it breathes deep love rather 
than enthusiastic praise. The work of St. Thomas Aquinas, it dis- 
plays poetic gifts little inferior to those displayed by this Doctor 
in his great works on the mysteries of religion and the dogmas of 
the Church. 

The Ascension speaks to us of the departing Christ, Corpus 
Christi, of the Christ abiding with us; the Ascension, with all its 
triumphant joy, leaves us with a sense of loneliness ; Corpus Christi, 
with all its warmth of devotion, with all its humility, brings a sense 
of communion with our Eucharist God that wraps heart and soul 
close within the embrace of pitying love. After the procession that 
accompanied Jesus to Mt. Olivet, the Apostles returned to men of 
like passions with themselves where heretofore they had returned 
with “joy” to the Lord. After the procession of Corpus Christi 
we return with joy to the Lord, who is to abide with us forever. 

What could be richer, what more joyful than the sublime words 
of the Eightieth Psalm that forms the Introit of the Mass! What 
assuring comfort is discovered in the Collect, recalling the “per- 
petual memorial of the Passion that may bring the fruits of the 
Redemption into our soul.” The Beloved Disciple, in the gospel, 
tells us of the promise made by Jesus on the banks of Lake Tiberias 
a year before the Last Supper, while the Apostle of the Gentiles, in 
the Epistle, vividly depicts the institution of the holy Eucharist and 
solemnly warns us against the sacrilegious daring of receiving the 
Body and Blood of the Lord unworthily. 
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How beautifully are the two testaments paralleled in the Gradual, 
which extols the divine bounty, and the verse following, in which 
that bounty finds its fullest expression in the offering of Jesus 
Himself as our truest nourishment. Does the Epistle warn us to 
prove ourselves that we are worthy to receive this nourishment, then 
does the Offertory tell us to be holy to our God and not defile His 
Name. The flour from which that bread is made came from grains 
of wheat taken from different stalks from different fields, watered by 
different clouds, reaped by different hands, but now all one. The 
grapes from which that wine was pressed grew on different vines, 
hung from different clusters—now they are mingled in one vine. 
So in the Secret, the priest prays that in the Church there may be 
unity and peace. The Preface reminds us of Christ’s visible coming 
in the Incarnation. He has now, however, ascended to the Father 
and so the prayer goes on “that we may be carried by Him to the 
love of things invisible.” The invisible mysteries are over, and 
again in the Communion the words of warning are taken up from 
the Epistle that we should tremble at the very thought of an 
unworthy Communion. The final prayer of the Post Communion 
again makes us feel the loneliness of Christ’s bodily departure, 
makes us feel that the Eucharist is the means of bringing us to 
Him, makes our hearts go out in longing for “the everlasting 
possession of Thyself, as a pledge of which we have received Thy 
Body and Blood.” 

We might go back a moment to the Sequence which follows the 
Epistle. This, one of the three or four Sequences used in the 
Liturgy, is a magnificent choral burst of triumph in which the 
Church, the true Sion, is called upon to express her enthusiasm and 
love for the living and life-giving Bread. “Praise thy Saviour, 
O, Sion, praise thy guide and shepherd in hymns and canticles.” 
Then the Mystery is developed with marvelous precision and 
solemnity, and the Sequence pauses, as it were, with fear, “Lo! the 
Bread of angels is made the food of pilgrims.” It is as though the 
poet would retrace his steps, but with sudden confidence he falls at 
the feet of Jesus, “O, Good Shepherd, true Bread: Jesus have mercy 
upon us, feed us, defend us, make us to be Thy companions in the 
banquet above and Thy joint heirs and fellow citizens with Thy 
saints.” It is to the gentle, pitying Jesus, the prisoner of love, 
waiting in our tabernacles to comfort the wayworn and weary to 
whom we appeal, the thorn-crowned Man of Sorrows with pierced 
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hands, and feet, on whose breast it is so sweet to lay the tired 
head. 

The most splendid part of the office of Corpus Christi, that which 
most distinguishes it from other festivals, is the solemn procession, 
Unlike the procession for the Forty Hours, it has no penitential 
element; unlike that of Holy Thursday, it has no shadow of the 
Cross. To-day the Church gives full freedom to the transports of 
love which fill her heart for her divine Spouse, who resides with 
her in the Sacrament of love. Enthroned in the glittering Osten- 
sorium, borne in the veiled hands of His servant beneath the silken 
canopy, accompanied by lighted tapers, hymned with canticles of 
joy and exaltation, adored and worshiped by the faithful, Jesus is 
borne along triumphantly with all the pomp and magnificence 
possible, borne among His loved ones to bless them and to receive 
the homage of their hearts. Does not His presence speak to the 
heart and ask its gratitude? Do not the flowers scattered along the 
way tell us of the beauty and brightness and abundance of His 
gifts and prompt us to a spirit of sacrifice? Do not the clouds 
of incense rising to the sky invite us to a return of love? Do not 
the holy hymns that resound through the church tell us of the 
great mystery we celebrate, of the stupendous gift we have received, 
of the stupendous truth, that God is with us? And shall our heart 
be cold, our lips dumb, our soul unmoved? Is it not in our hearts 
that He would be borne in triumph? It is not our virtues that He 
would see carpeting His way? Is it not our prayers that He would 
have ascending like clouds of incense and myrrh and filling the 
heavens? He is not replaced in the tabernacle after the procession, 
but high and exalted upon His throne, that for eight days the faithful 
may keep devout and adoring watch. 

“O, saving host, that openest heaven’s gate, we are pressed by 
wars and foes; O, give us strength and aid; may everlasting glory 
be to Thee, O God! and may He give to us life without end in our 
country above!” Yes, “in our country above,” where Jesus is, 
where Jesus went on the day of His Ascension, and where we long 
to join Him. And thus we come again to the union of these feasts. 
Our prayer on Corpus Christi and throughout its octave is that we 
may have “life without end in our country above.” 

Christ will not be born again as in Bethlehem, He will not die 
again as on Calvary, neither will He rise again, but He will ascend 
again: “This Jesus, who hath been taken up from you into heaven, 
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shall so come as you have seen Him going into heaven.” He will 
come again as the Lord of hosts, and as the Lord of hosts He will 
ascend again to His Father. He will again pass through the ever- 
lasting doors with a greater company than before, for He will lead 
along with Him all those who shall have been raised from their 
graves and been found worthy, all the souls and bodies of the just 
changed and made glorious, like unto His glorious Body, all the 
angelic hosts, and all the saints. Shall we be among that blessed 
throng that shall accompany the King of glory? Shall we cry out 
with them: “Lift up your gates, O ye princes, and be ye lifted up, 
O eternal gates; and the King of glory shall enter in?” 

Each of us at our baptism was made a member of Christ and an 
inheritor of the Kingdom of heaven. This sanctifying grace of 
Jesus Christ is as the seal of the Great King, entitling him who bears 
it to have admittance on that day with the royal train in at the gates 
of the eternal city. Have we been, are we strong enough, to pre- 
serve that grace, to guard that passport? . 

Turn we then to Jesus in the holy Eucharist, He will fill us with 
strength, fire us with love, give us power to go upon the lion and 
the adder; He will be the cause, and source, and spring of glorious 
virtues, of noble efforts in God’s service. He will do these things 
in us, but not for us. That dear Lord will have us ourselves labor and 
fight, for He said by His Apostle: “He also that striveth for the 
mastery is not crowned, except He strive lawfully.” Our striving 
will be the golden key that will open the way for the true ark of the 
Lord to be brought into our camp and to keep it there unto our 
victory. Our holy Communion, our hours before the blessed Sacra- 
ment, will tell upon us more and more, will make us more and more 
what we ought to be, will make us so full of love, so self-denying, 
so pure, so holy, that, when “the silver cords have been loosed, and 
when the golden bowl has been broken at the fountain and the wheel 
broken at the cistern,” we will have our pledge of admittance within 
the gates of heaven. Strengthened and sustained by the Body and 
Blood of Jesus here, we shall be found worthy to be in His train on 
that day when the gates shall be lifted up and we will enter in with 
Him into the heavenly city. 
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XXVI. PENTECOST 
BY DOM BERNARD HAYES, 0.S.B. 


SYNOPSIS.—I. Prologue—The Pentecost feast; its solemnity and some 
noteworthy rites. 


II, Its origin and significance. (1) Shown from its Jewish type. (a) 
The Jewish festival; (b) Its fulfilment in the Christian feast; (c) A 
contrast. (2) Shown from the Christian liturgy: (a) From the Gospel 
of the Feast; the “manifestation” of Christ; (b) from the Introit and 
Prayer; the extension of Christ's influence. 

III. What the feast means for us in its annual recurrence. (a) It 
ts not merely to recall an interesting historical event, but to praise and 
thank the Holy Spirit for His continuous influence; (b) to beg that we 
may be sanctified by His gifts, as the Sacred Humanity was sanctified. 

IV. What are these gifts? (1) In general; (2) in particular, a and b? 
(a) Gifts to the Will: (1) Fear of God; (2) Piety; (3) Fortitude, 
(b) Gifts to the Intellect: (1) Knowledge; (2) Counsel; (3) Under- 
standing; (4) Wisdom. 

Conclusion. 


I. The feast of Pentecost, my dear brethren, which we are now 
celebrating, is one of the greatest festivals of the Christian year, 
ranking in dignity with that of Easter in the liturgy of the Church. 
Both feasts enjoy privileged octaves, for during these octaves no 
feast, however great, may be celebrated. In former days the eves 
of these feasts were chosen for the solemn administration of bap- 
tism, and from this also we may estimate their dignity. On Holy 
Saturday the font was solemnly blessed, prophecies were read for 
the instruction of those to be baptized, and the neophytes after their 
baptism put on white garments. These they wore till the following 
Sunday, when the octave ended, and, hence, the first Sunday after 
Easter was called Dominica in albis—the “Sunday of the White 
Robes,” a name which it still retains. 

On Pentecost eve these holy rites and significant ceremonies were 
repeated. The font was again blessed, the prophecies read, and the 
newly baptized put on the garments of innocence. 

Though the custom of solemn baptism no longer exists, yet the 
solemn blessing of the font and the reading of the prophecies re- 
main to remind us of the ancient rite. 

II. 1. But you will ask me, my dear brethren, what was the origin 
and significance of this feast of Pentecost? To answer this we 
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must go back far beyond the time of Christ, and find out the origin 
and significance of the Jewish festival, for this was a type of the 
great Christian feast. 

(a) The feast of Pentecost was one of the three great annual 
festivals of the Jews, on which they were commanded to go up to 
the holy city of Jerusalem, in accordance with that law which or- 
dained that “three times in the year all males shall appear in the 
sight of the almighty Lord the God of Israel” (Exodus xxxiv, 23). 

There was a long tradition amongst the Jews that the festival 
commemorated the giving of the law on Mount Sinai upon tables 
of stone, and it was sometimes called the “feast of the law.” Now, 
since this event was supposed to have taken place fifty days after 
the celebration of the first paschal solemnity in Egypt and the cross- 
ing of the Red Sea, the feast was also called “Pentecost,” a Greek 
word meaning “fiftieth.” And because it was celebrated seven weeks 
after the Pasch yet another name was given to it, that of the “Feast 
of Weeks.” But not only was it a commemoration of the giving 
of the law, it was an annual festival of thanksgiving for the harvest, 
wherein to praise God for His gifts and to acknowledge Him as 
the supreme Lord of all, as was commanded in the Book of Exodus: 
“Thou shalt keep the feast of weeks with the first fruits of the corn 
of the wheat-harvest” (Exodus xxxiv, 22). And of its solemnity 
we may judge from the words of God himself: “And you shall call 
this day most solemn and most holy. You shall do no servile work 
therein. It shall be an everlasting ordinance in all your dwellings 
and generations” (Lev. xxiii, 21). 

(b) If, my dear brethren, I have dwelt upon the Jewish feast 
at some length, it is that I may show you how it was a true type 
of the Christian festival. For, consider what happened on the great 
day of the first Christian Pentecost. 

When our Lord, ten days after His ascension, sent down the 
Holy Ghost on His disciples in Jerusalem, it was to promulgate a 
new law and to reap a new harvest. The new law was written, not 
upon tablets of stone, amidst the thunders of Sinai and the terror 
of the people, but upon the “tablets of men’s hearts” by the 
“Paraclete,” the “Comforter”—the holy spirit of Love, of Conso- 
lation, and of Strength. On this day, the fiftieth from the day of 
the slaying of the true Paschal Lamb, the first fruits of the har- 
vest sown in Christ”’s Blood were gathered; the apostles were en- 
lightened and strengthened; men of all nations were converted 
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to become in their turn apostles of Jesus Christ in their own coun- 
tries ; and the great Church of God, the storehouse of God’s mercies, 
was established. 

(c) What a contrast there was, my dear brethren, between the 
first Pentecost of the Jews and that of the Christians! To celebrate 
the former a mighty nation, freed from the slavery of Egyptian 
tyranny, is gathered together to find its God in the desert. They 
are God’s people, a people apart from the pagan nations of the 
world; and amongst them is to live the tradition of the Messias 
who is to come. But they are a proud and strong-willed race, and 
God rules them with the rod of fear. They had forgotten their 
God amidst the flesh-pots of Egypt; therefore are they led forth 
into the wilderness, and there miracles are multiplied. On the 
fiftieth day the law is given to them, and the thunders roll over the 
desert waters and the lightnings flash, and the people are stricken 
to the earth with fear of the mighty God who rules over them. 
In the fulness of time the Son of the living God becomes Man. 
Once again has a Leader been sent by God to His people. Once 
again is the Paschal lamb slain, but this time it is the Lamb of 
God, who taketh away the sins of the world. Once again are the 
chosen people led apart, but now it is but a mere handful in an upper 
room of the great city of Jerusalem. Once again there is a “rush- 
ing wind,” and the lightnings flash and the house rocks, and all men 
wonder and fear. For who can know except those few chosen ones 
that this is the promulgation of the new law by the coming of the 
Holy Spirit of God? The tornado rushes into the land of beauty, 
and all fair things are heaped in ruin at its passage; but the mighty 
wind of Pentecost was the spirit of life. It found a land of ruin 
and death and left it a paradise of Christian virtues. The lightning 
flashes ; but now it is not a sword in the hands of death, but rests as 
tongues of fire on the heads of each one of the disciples in the upper 
room. The fire of ardent charity and of fortitude, the light of 
understanding and of wisdom, and other gifts of the Holy Spirit 
are poured into the souls of the apostles. They catch the spirit of 
Jesus, see His aims and share His courage; they understand the 
victory of His seeming failure, and are ready in their turn to live 
amidst failures and sufferings and to die on the cross for the 
cause of Christ. How could these gifts fail to make these men, 
frail though they were, like to Him who was their Master? 

(d) Considering then, my dear brethren, that the Jewish festival 
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was kept on the fiftieth day after the Pasch, the very day of the 
coming of the Holy Ghost, and that in its significance it expressed 
so accurately the marvelous working of the Holy Spirit, is it sur- 
prising that the apostles and their successors retained the Pentecost 
feast of the Jews, giving it a new and truer meaning, and celebrated 
it with a devotion and reverence second only to that shown for the 
great feast of Easter? Thus was Pentecost the fulfilment and per- 
fect realization of the Jewish type. 

2. Now let us turn to our own liturgy and learn more of its 
deep significance. (a) In the fourteenth chapter of St. John’s Gos- 
pel, from which the gospel of to-day is taken, we read that Jesus 
told His followers that it was expedient for them that He should 
leave them; that He would not leave them orphans, but would ask 
the Father to send them another Paraclete, the Spirit of Truth, 
whom the world could not receive . . . who should be with 
them and in them; that He would manifest Himself to those who 
loved Him, and that the Holy Spirit would teach them all things, 
and bring all things to their minds whatsoever He had said to them. 

From these words of our divine Saviour we may understand the 
work of the Holy Ghost. It was nothing less than the “Manifestation” 
of Jesus Christ. It is quite evident from the Gospel narrative that 
even His most intimate followers misunderstood His life and teach- 
ing. They had also forgotten many of the things He had said to 
them. Moreover, in accordance with His own Divine Will, Jesus 
was restricted by human limitations; His words and influence did 
not extend beyond His own country and time. But He belonged 
to the whole world and to all time. Therefore, He sent His Spirit 
to do for every individual and for all time what He himself had 
done for those who gathered around Him in Galilee and Judea. 

(b) “The Spirit of the Lord hath filled the whole world,” the 
Introit says, not only spreading the true faith to its furthest limits 
and guiding the universal Church in her teaching, but also bringing 
to those who will receive Him light to the understanding and fire 
to the heart, making them understand the life and teaching of 
Christ, and giving them consolation amidst their efforts to repro- 
duce His image in their souls. This thought is beautifully expressed 
in the Prayer of the Feast, which is so familiar to us all: “O God, 
who, by the light of the Holy Ghost, didst this day instruct the hearts 
of the faithful: grant that, by the same spirit, we may relish what 
is right and ever rejoice in His consolation.” The mission of the 
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Holy Ghost, therefore, is to continue the work of Jesus, to explain 
His life and teaching to all men, and to influence them by His grace 
to carry out this teaching in practice. 

How marvelous is this, the continuation and application of the 
life of Christ! 

III. When the Church then, as each year revolves, unites all her 
children in the celebration of the feast of the Holy Ghost this is its 
meaning for each one of them. 

(a) It is not merely to commemorate some benign influence 
which was at work in the world, nor to recall some event of mere 
historical interest, but to praise and thank the Holy Spirit for His 
continuous and never-relaxing influence upon the hearts of men, 
and (0b) to beg for an ever-increasing share of those precious gifts 
which come from Him. For when He comes to a human soul He 
brings with Him seven gifts, which have power to “manifest” 
Christ, making His teaching clear to the understanding and winning 
obedience from the will. By these gifts He sanctified the Sacred 
Humanity of Christ, as the prophet Isaias foretold: “And the spirit 
of the Lord shall rest upon him; the spirit of wisdom and of under- 
standing, the spirit of counsel and of fortitude, the spirit of know- 
ledge and of godliness, and He shall be filled with the spirit of the 
fear of the Lord” (Is. xi, 23). By these same gifts He will sanctify 
us as He sanctified the Sacred Humanity, making us ever more con- 
formable to the likeness of Christ. 

Oh! precious gifts of the spirit of God! Mighty energies for 
man’s regeneration! What wonderful results follow when their 
latent powers are called into action by generous cooperation! Look 
at the souls of the saints, sanctified by these divine gifts ; how truly 
they reflect in their degree the perfection of the Sacred Humanity! 
Have not these gifts made frail human creatures Christlike in their 
holiness ? 

IV. Let us then, my dear brethren, think upon these gifts of the 
Holy Spirit: (1) that we may learn to love them and be encouraged 
to stir up the grace of God that is within us. For these gifts are 
within us, infused into our souls by Baptism, and restored to us by 
Penance if by mortal sin we have rejected them. But of themselves 
they are latent powers; they have to be called into activity by 
actual grace, and the extent of their activity depends upon our 
cooperation with grace. 

(2) Let us consider each of them for a moment. They fall natur- 
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ally into two groups: three perfect our will, the remaining four 
perfect our understanding. The Fear of God, Godliness or Piety, 
and Fortitude are the graces of the will, and these we shall consider 
first. 

(a) Gifts to the Will—(1) The Fear of God is the beginning of 
wisdom. It is the opponent of Pride. Pride exalts self as the end 
of all endeavor, and makes a man resist the dominion of God in 
great things and in small. It has for its motto the war-cry of the 
rebel angels, “I will not serve.” 

Look around you, my dear brethren, upon the society of to-day, 
and see how the rights of God are rejected. Self-interest and self- 
indulgence are the gods of this people. In their service they toil; 
in obedience to their dictates they throw aside allegiance to the God 
who made them and who holds them in the hollow of His hand. 
Where will they find a remedy for this except in the salutary fear 
of Him who is to judge the world. Where will they learn their 
nothingness except in the presence of the Supreme Majesty? How 
will they be filled with a conviction of their sinfulness and unworthi- 
ness but by contrasting themselves with the infinite sanctity of God? 

Let the people remember God and tremble before Him as the 
powers of heaven tremble, and then they will learn that obedience 
to God which is the foundation of a Christian life. 

Even those faithful souls who look upon God as their Father 
must work out their salvation “in fear and trembling” (II. Philipp. 
ii, 12). This fear is reverential rather than servile. It springs 
from a sense of God’s majesty and not merely from the fear of 
future punishment. It must blend with their love of God; they 
must, as the Psalmist bids, “Serve the Lord with fear and rejoice 
unto Him with trembling” (Ps. ii, 11). This gift of the Holy Spirit 
will give to the service of God that spirit of humble compunction 
which makes the faithful soul sensible of its own weakness and 
ever mindful of the majesty of God. It is the spirit of the saints. 

(2) The Gift of Godliness or Piety—But God is not only all 
holy, He is also all loving. He is a kind Father, and this second 
gift of the Holy Spirit introduces into the relations of man with his 
God the warmth of filial affection. The Latin word “Pietas” means 
the loving relation between a father and his son. The Holy Spirit 
makes us feel that we have received the spirit of adoption of sons 
by which we cry “Abba! Father!” (Rom. viii, 15). No longer, my 
brethren, is our religious life one of essentials merely, which we 
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would neglect if we dared. We are beginning to think more of 
God and less of self. Sin now strikes us in a new light, as an offense 
against God, as a wasting of the Precious Blood of Jesus, and not 
merely as meriting dire punishment. Then, perhaps, there grows 
up a desire to cooperate with the work of Jesus in the world, to 
help in the saving of sinners, to do some work, however small, for 
the glory of God and the good of our fellowmen. The practices 
of our holy religion become delightful to us, and we love to receive 
Jesus in holy Communion very often; we turn instinctively to 
Mary and the saints for help, and the “Communion of Saints” is no 
longer a mere article of faith which we confess with our lips, but a 
brotherhood which is to help us on earth and to welcome us in 
heaven. 

Whence this change which has come over the soul, making re- 
ligion a living force in its life and a source of consolation before 
undreamt of? Whence, but from the gift of piety which the Holy 
Spirit has given? Is there any gift, my brethren, more needed by 
this present-day world than this gift of enthusiasm for religion, 
springing from a filial love of our kind Father who is in heaven? 
The hearts of men love this world, their hands grasp at the shadows 
which are considered the prizes of life, their feet wander in paths 
which lead only to the abodes of misery. These men have no love 
for God, no time for work for Him, no desire to seek Him. Most 
Holy Spirit, send Thy gift of piety upon these people! Draw them 
to Thee by the bands of filial love! 

(3) The Gift of Fortitude—When we enter upon the service of 
God we must prepare our souls for temptation. God proves every 
man whom He receives. The love of God is not another form of 
self-love, but it implies the gradual extinction of self-seeking in its 
many forms. It will be difficult to resist the spirit of the world; it 
will be more difficult to be firm in the reformation of our natures. 
Vices will have to be uprooted and virtues planted and carefully 
nurtured, as delicate plants are cared for. We shall have to per- 
severe in our efforts if we wish to receive the crown of life. When 
we remember the strength of passion, the difficulty of virtue, the 
unsteadiness of the human will—like to the restless ocean in its 
risings and fallings, in its storms and calms—we cry, “Will anyone 
ever reach the port for which he is sailing? Can any vessel live 
in such a sea and amidst such tempests ?” 

My brethren, the difficulties are too much for the strength of 
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human nature alone and unaided. Therefore, the spirit of God 
gives to men of good will His gift of Fortitude, by means of which 
they can most surely reach the haven of eternal rest. Thus is the 
will of man helped by the Holy Spirit. The gift of Fear makes him 
obey God who is so mighty, and who is to judge all men and to 
cast the unworthy into hell; the gift of Piety makes him obey God 
as His father and love to live in His house all his days; and the 
gift of Fortitude gives the necessary help to his weakness. 

(b) Gifts to the Intellect—The other great power of the soul 
is the understanding and this is perfected by the remaining four 
gifts : 

(1) By the gift of Knowledge the Holy Spirit instructs our igno- 
rance, showing us what is true and what is false, what is good and 
what is evil. Do not they love and seek for what they should 
hate, and hate what they should most esteem? For what do men 
love and seek but pleasure and self-indulgence and the wealth which 
will supply these? On the other hand, how few are the lovers of 
the Cross of Christ, of purity, of humility, of sincere charity, of real 
and regular prayer! 

The gift of Knowledge will save us from being influenced by the 
prevailing corruption, and will make us love and seek whatsoever 
things are good, pure and beneficial to our higher nature. 

(2) But the Holy Spirit wishes to guide not only our general 
attitude of mind and feeling, but also each action of our daily lives. 
He wishes to be an intimate friend, one who “comes in and goes 
out” with us all the days of our lives. Our souls He looks upon as 
His dwelling-place, for He would stay with us to help us in each 
duty of our state of life. The routine duties of our daily lives He 
saves from unfruitfulness by suggesting a right intention to us in 
their performance, or by correcting and reproaching us for any un- 
worthy motive. Why, then, my brethren, do we not turn more 
frequently to this our Friend? When we have some important work 
to perform or serious decision to make, why do we not turn for 
counsel to the Holy Spirit of God who dwells within our souls in 
order to guide us? 

(3) But, my brethren, let us consider another deficiency in our- 
selves and another remedy of the Holy Spirit. The great spiritual 
truths proposed to us by our faith are obscure, and at first 
seem unable to rouse our interest. There is in us, my brethren, a 
natural dulness in respect to spiritual things, and this dulness is 
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increased by sin and by irregular affections. The grace of the Holy 
Spirit shines like a sun through the mists of earth which envelop us, 
and the tree of faith wakes to life and puts forth its blossoms and its 
fruit. When the gift of Understanding shines upon a human soul 
the faith that is implanted no longer remains unfruitful. There 
comes to that soul an appreciation of its faith and an insight into 
its meaning. It is enlightened about God and Jesus Christ and it 
learns to value ever more highly the Sacraments, which are the living 
fountains of the Saviour, prayer and the other gifts of the good God. 
The most unlearned in worldly wisdom have, by this gift, passed 
almost beyond faith and have attained to a marvelous insight into 
God. 

(4) And, lastly, my brethren, we must remember that though 
the ways of God are at first steep and difficult, yet as we advance 
we shall gain strength till we run the ways of God’s commandments 
with unspeakable sweetness and consolation. This, too, is a fruit 
of the Holy Spirit. This gift of Wisdom endows the soul with 
sweetness, consolation and sensible graces. When one is sick the 
taste is vitiated and feels disgust for what in health gave pleasure. 
The majority of men are sick in soul and they find no pleasure in 
the things of God. They care only for what is of the earth and pleas- 
ing to the senses. This depraved taste will not be rectified till by 
mortification the soul is cured of its passions and is restored to perfect 
health. The gift of Wisdom is the gift of health, and it fills the soul 
with such a love of goodness and virtue that it feels nothing but 
disgust for other objects. The vice opposed to it is folly. This 
possesses the one who despises the true end of his existence and 
puts up in its place some idol which he worships—pleasure, avarice 
or ambition. Folly makes such things as these the idols of its 
worship. Is not King Folly, my brethren, enthroned as king of 
this world? 

Is not that saying of the Sacred Text true, that the number of 
fools is infinite? Such people think that they alone are wise and 
esteem the lives of good men as madness. They, forsooth, are 
wise because they grasp the fruits of this life and try to find in them 
happiness for their immortal souls! Fools! their fruits will turn 
to dust in their mouths whilst the folly, as they deem it, of a good 
life, t. e., of self-restraint, of humility, of charity, of prayer, will, in 
God’s own time, prove to be the very wisdom of God. Happy souls 
whom God rewards with His gift of wisdom! The crown of life 
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is upon their brows; They “taste and see that the Lord is sweet.” 
They have learned that the Cross, from which at first they shrank, 
is a crown, and humility the bright garment of the King’s daughter. 

V. These are a few of the results of the activity of the Holy 
Spirit in the soul; and on this great feast you would do well, my 
dear brethren, to think of them and to stir up the grace of God 
that is within you. 

Let us thank Jesus for sending the Holy Spirit; give grateful 
praise to the Holy Spirit of God, and beg most earnestly that He 
would change your hearts as He changed the hearts of the apostles, 
and that He would mould your souls to the likeness of your Divine 
Model, Jesus Christ, to whom be honor and glory forever. Amen. 








DUTY 
TWELVE ADDRESSES TO YOUNG MEN 


BY THE REV. WILLIAM GRAHAM 
IX. Duties To THE CHURCH 


The soul of duty is obedience to lawful authority, obedience even 
when blind in matters not plainly wrong, is highly moral and 
rational. A soldier is praised for doing his duty, though acting on 
a wrong signal. “Into the jaws of death marched the six hundred” 
in dutiful response to an insane command. Authority may err— 
fallible authority, | mean—but never those whose duty it is to obey. 
Duty, even acting in the dark, as I said, is always right. Its justifi- 
cation is the will of one “having authority,” and exercising it in 
commanding; and, because ultimately based on the will of God, 
commanding order to be observed in the conduct of life. This 
supreme will of His, extending through every department of exist- 
ence, is the eternal law of God. 

In this life we are subject to this law in a double sense, political 
and religious, natural and supernatural. We are subjects both of 
Church and State, or, as our Lord phrases it, “We have to render 
to God the things that are God’s, and to Cesar the things that are 
Czesar’s.” We owe duties to both. They are both empowered by 
God to rule us within their respective spheres, but with this differ- 
ence, that we claim for the Church, directly, a divine origin and 
guarantee of permanency, and special aid in carrying out her wish 
of training men for a higher and better world. The State is for 
this life and world, and may vary in form, constitution and govern- 
ment, according to time, place and other circumstances. In both 
legally established authority is divine; but in the State, its working, 
permanency, and application are human and fallible; whereas in the 
Church they are sacred and infallible. 

I. We deal to-day with the duties we owe the Church. Why 
there should be a power in the world other than the State, and 
claiming rights against it, is not my purpose to explain. Our main 
object is to point out the exact duties we owe to the Church of which 
we are actual members. A word or two of explanation, however, 
about the function of the Church, may help us to understand these 
duties better. It might seem that duty is laid down clearly enough in 
the great moral law, traced on reason and indicating well enough 
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for all practical purposes what we owe by way of duty to God, 
our neighbor, and ourselves, without the huge encumbrance of a 
spiritual state, always at war with the world we have to live in, and 
interfering with our soulborn liberty of thought, speech, and conduct- 
Now, my answer to this is, that the moral law, as revealed in reason, 
never did, never does, and never will suffice for man’s spiritual needs. 
For mankind at large it was practically a dead letter, till Christ came, 
warmed and put life into it, and embodied it whole and entire in the 
religion He founded; which religion finds its only true, full, and 
adequate development and expression in the worldwide humanity- 
embracing Catholic Church. In the material order we live in, we 
need facts and persons in religion, not fancies and abstractions. On 
her doctrinal side, no doubt, the Church teaches us abstract truth; 
but hers is a philosophy, a wisdom, which, while it enlightens the 
head, does not leave the heart cold and empty ; for, she even teaches 
the way of God, in truth and “as having authority.” When the 
critics, moralists, and divines, who lecture her so severely from 
without, have made up their own minds once and for all, amongst 
themselves, as to whether there is a personal God above us, or a 
responsible soul within us; or whether we have any reason to fear 
Christ’s “hard sayings” about death, judgment, hell and heaven, 
then, perhaps, shall we be tempted to compare their credentials 
with those of the Church, to be our guide, “in the way of life.” 
Meanwhile, it is safer and wiser to cling to the rock of Peter, 
though at the risk of being rated as unwise for doing so. “Give 
ear to me, you that follow that which is just, and you that seek 
the Lord: look unto the rock whence you are hewn, and to the 
hole of the pit from which you are dug out. Look unto Abraham, 
your father, and to Sarah that bore you” (Isaias li, 1, 2). We are 
children of the Lord of Abraham. We are and will remain sons 
of holy Mother Church, and as such obey her laws; in other 
words, discharge our duties to her. She has maternal rights to 
our obedience, stronger, because directly granted by God, than 
those of the country or State we live in, and the laws of which, 
as good citizens, we gladly obey. She does not rule by the sword, 
by physical force, but in Christ’s name claims conscientious ful- 
filment of the duties we owe her. 

Many, it may be said, lead lives of duty to God and their 
neighbors, are scrupulous observers of the moral law, who are not 
even Christians. Unitarians and agnostics, and others outside the 








468 THE HOMILETIC MONTHLY 


body of the Church there are who, in their practical lives, put us 
Catholics to shame. But this fact, if true, is altogether irrelevant. 
The question is, did Christ found a Church, into which all are 
bound to enter, and did He impose corresponding duties? Apart 
from this, however, it is not by isolated cases we can judge a 
system. Good Samaritans are found everywhere, though “salva- 
tion is of the Jews,’ and “at Jerusalem is the place where men 
must adore.” Many now rejecting Catholicism are living on its 
sap. A few isolated leaves, or even a large severed branch, may 
appear greener, healthier, and more vigorous than many on the 
tree; but they are cut off from the stem with all that, and bear 
within them the seeds of death. To work out our salvation, God 
never meant us to live in detached and antagonistic bodies, but 
in one. The peculiarity of the great society, founded by Christ 
for this end, the Church, or Kingdom of God, as it is called in 
Scripture, is to make us feel our common brotherhood, that in 
Him “there is neither Jew nor Gentile,” that all are one family in 
God. “Go, teach all nations,” without distinction of race or color, 
is her commission. 

Duty to a Catholic, 7. ¢., a worldwide church, is a necessary cor- 
rective of that- narrow and exclusive patriotism which would 
confine our love of, and interest in, our fellow men within the 
limits of the territory we live in. It opens our eyes to a larger, 
wider, and holier brotherhood than that bounded by sea, river 
and mountain, the Church that is the common home and country 
of the nations. 

Like all other communities or States, the Church is a society 
founded for a common object, but not narrowed by race, clime, or 
territory. Though only one body of believers with head and 
members, yet is it rooted in the idea of the common brotherhood 
of men and fatherhood of God, with the “bounds of the earth as 
its inheritance.” ‘There is room enough in it for all other legit- 
imate societies, from the smallest family to the largest State. 
Men crave for unity with God and one another, and the Catholic, 
t. €., the universal Church, answers to this craving. The instinct 
at the back of socialism, the solidarity of the race in one common 
bond of union, can only be ratified when men do their duty to 
the Church God has planted in their midst, as an ark of salvation 
for all. This society is free and open to all who wish to enter 
under due conditions. The Church is no secret society, but vis- 
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ible: a house raised on the hills, founded on a rock, and such that 
all may recognize her, and by submitting to her just claims dis- 
charge their duty toward her. In this life, good and bad, saints 
and sinners are found within the fold. She is a field wherein 
grow both wheat and cockle—a net containing fishes, good and 
bad—the ark in which were found animals both clean and unclean. 

Now, like all other societies, she has a sovereign right to frame 
and enforce laws for the benefit of the members at large. All self- 
governing bodies can impose duties on their members, and, therefore, 
why not the most perfect of all, founded by Him, who claimed “all 
power in heaven and on earth,’ and who said to her first rulers, 
“Whatsoever you bind on earth, shali be bound in heaven.” To 
bind is to impose duties. He came to found a Kingdom, of which 
He is still the invisible head and ruler, carrying on His work and 
office till the end of time through its visible head, Peter and his 
successors. They are key-bearers, i. e., office-holders to bind and 
loose, to make and unmake laws, binding in conscience the better 
to be able “to feed his sheep and lambs.” 

The Church is no mere ideal “reign of justice” on earth, framed 
in men’s fancies, no mere Utopian or Platonic republic, but a real 
living, working, Divine state. She is not the product of human 
hands or brains, but fashioned by God. She is the “new Jerusalem” 
let down to earth from heaven, the “civitas Dei,’ or city of God. 
Though ideal and spiritual in her aims and her purposes, yet she 
uses, and must use, human means and persons to attain these ends. 
She has a body as well as a soul—a visible, palpable, human, and, 
therefore, imperfect side, as well as invisible and divine. She is 
eminently fitted for the office of training and fitting fallen 
humanity to regain the high estate from which it fell and making its 
members good citizens both of this world and of the next. Though 
the oldest, she is withal the most vigorous, of all social bodies. She 
has outlived all the political commonwealths that filled the earth at 
her birth, and now numbers more citizens in her ranks than any 
actual and undivided religious organization in existence. Say what 
her enemies may, the Church is no wreck, no mummy, no empty 
tomb, but “the Kingdom of God on earth,” “the bride of the Lamb,” 
without spot or wrinkle, ‘and ever ready to meet her spouse.” 

II. Now, what, as loyal members of this Kingdom, should be 
our attitude towards the Church: in other words, what are the 
special duties we owe her? We call her, as she really is in our 
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regard, “holy Mother Church,” to whom we owe the same filial 
duties of love, respect and obedience that are due to our parents in 
the flesh. However, as our duty is mainly that of obedience, in 
which, indeed, duty chiefly consists, we shall dwell particularly on 
this point. It is the test and barometer of filial piety. A worldly 
son or daughter is false to the name, if he fails in obedience to his 
parents; and so is a Catholic, if disobedient to Mother Church; 
the more so, as she has inherited from her Divine Founder the 
power that was given to Him in heaven and on earth. Besides 
being Saviour, He was King and Legislator, and to His Kingdom, 
as a perfect, well-organized, social body, He granted the same power 
He had himself, of making laws that bind in conscience: in other 
words, of imposing duties, “He that heareth you heareth me, and he 
that despiseth you despiseth me.” And just as in a well-ordered 
State, there are and must be, rulers and ruled—in a school, teachers 
and pupils; so, in God’s Kingdom, the Church, which is both a 
commonwealth and a school, there are rulers and subjects, teachers 
and taught, 4. e., clergy and laity; or, as our Lord touchingly 
expresses it, shepherd and sheep. 

We all singly come into contact with the whole hierarchy or 
ruling and teaching power of the Church, in and through our own 
immediate pastor, duly sent by the bishop, who, in turn, was sent or 
deputed by the Pope, our chief shepherd, the direct lineal successor 
of St. Peter, made the rock on which the Church or house of God 
was built, and who was commissioned by Christ to feed His sheep 
and lambs. “I have prayed for thee . . . and thou, being con- 
firmed, confirm thy brethren.” 

Now, the Church claims to keep the world straight in two very 
important points, faith and morals, 1. e., belief and conduct. They 
are essential to our spiritual well-being; and experience shows how 
helpless unaided reason is to answer pressing questions, as to God, 
our soul, and our destiny. Hence, she has a double aspect, doctrinal 
and moral. Our first duty, therefore, once reason is satisfied with 
her credentials to lead men aright, is to submit to her guidance in 
the realm of faith or belief. We say guidance, because the Church 
does not originate or reveal Divine truth any more than a teacher of 
arithmetic reveals the truths of the science he teaches. Her function 
is to explain, determine, and bear witness to God’s truth “as it is 
in Jesus.” She is prevented by the Holy Ghost from error. The 
Pentecostal Spirit is still with her in her office of teaching and ruling 
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the flock of Christ. To-day our Lord requires unflinching and 
unshaken faith in His person and mission, just as when “He walked 
on earth and was seen by men.” To elicit that faith, He says, speak- 
ing of the pastors and rulers of His Church, “He who heareth you 
heareth me.” Our pastors voice and personate Him in our regard; 
and it is our plain duty to accept their guidance. Whatever be 
their personal gifts or characters, they stand to us as authorized 
teachers and expounders of Christ’s gospel message. The Catholic 
clergy do not preach themselves, their private opinions, or virtues, 
but Divine truth and morality, as witnessed to by the Church at 
large. We do not attend a place of worship to hear the popular 
preacher of the day expound his views on the Trinity, or Holy 
Spirit, or the Incarnation, or the atonement, but the pure gospel, as 
handed down by its authorized guardians and interpreters. 

“Ubi Petrus ibi ecclesia,” where Peter is, there is the Church; 
and where the Church is, there is Christ, who promised “to abide 
with her all days even to the end of the world.” The Church is His 
body, and as such has only one head, the organ of His mind, whose 
voice to us is His. Christ Himself, no doubt, is the invisible head; 
but the successor of St. Peter is the visible and earthly head, to 
whom is entrusted the care of His sheep and lambs. 

The first duty of obedience we owe the Church, therefore, is to 
bend the mind to her teaching. It is guaranteed free from error in 
all essential points. Nothing more in accordance with reason itself 
than this submission to faith; as, like children in school, we cannot 
find out its truths otherwise. She knows her own mind and the 
limits of her commission in her pastoral office. To whom shall we 
go? As voicing Christ, she is to us “the way, the truth and the 
light.” She does not hide, cloud, or obscure Christ, as her enemies 
eev: she reveals Him. And just as Christ did not obscure the 
Father, but manifested Him to men, so does the Church “show forth 
Christ, till He come.” There are spiritual cravings in our nature 
that we cannot still; there are mysteries about our souls and bodies, 
in relation to God and the future, that we cannot unlock, if we seek 
not the key in holy faith. Our duty, plainly, is to choose God’s 
appointed guide in’ this all-important realm of truth, “Obey your 
prelates and be subject to them” (Rom. xiii, 1), “Remember your 
prelates . . . whose faith follow” (Heb. xiii, 7), to whom it is 
said “the Holy Ghost hath placed you bishops to rule the Church of 
God” (Acts xx, 28) in faith and morals, in true belief and right 
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conduct. These are the two momentous issues on which our happi- 
ness here, and destiny hereafter, depend. The duty of mental 
submission is our sole safeguard. Jesus Christ, speaking in and 
through His Church, is the light of the world. All questions bearing 
on belief and conduct once decided by her are as a matter of duty, 
and happily so, closed questions. The truth of the Trinity, or the 
lawfulness of suicide, or divorce, are not open to discussion. Our 
duty is to obey the Church, to us “the pillar and the ground of 
truth.” Divine faith, taught by the Church, is the highest form 
of certainty. Heed not those who say that her teaching, “cribs, 
cabins, and confines” the free soul of man. They know not what 
they say. All truth binds, and, as far as it goes, chains freedom, or 
rather, license of thought; so does school, so does discipline of 
every sort. It is “the truth that makes us free,” free from error, 
doubt—all the mental ailments of the day. So far from obedience 
to Church checking true science, you may rest assured that the 
highest culture and most ennobling knowledge are quite com- 
patible, nay enlarged, by compliance with this duty. Faith is the 
complement of reason. The mind craves for, and gladly submits 
to, a light higher than its own. 

So much for the duty of obedience to the Church in her doctrinal 
aspect as authorized teacher ; but we must also obey her laws in the 
practical department of life, also. She has, like every other society, 
power to make laws suited to her sphere of action in the world— 
laws dealing with public and private worships—the teaching and 
spread of the gospel—the administration of the Sacraments and the 
rest. The law of the Church forms a special branch of study, 
called Canon law, and as her empire covers the whole earth and 
deals with a period of some nineteen centuries, we need not be 
surprised at its complexity and extent. The bulk of its contents 
deals mainly with particular classes and special circumstances, and 
hardly concerns the laity at all. It may be stated that as she herself 
has framed these laws, she may, like any other legislative body, 
change, modify, or abolish them. This does not apply, as is evident, 
to the fixed unchangeable moral law, summarized in the Ten Com- 
mandments or law of God. This she claims only to teach and 
expound, never to change, modify, or abrogate. No power on 
earth can dispense with the law of God in its moral and doctrinal 
side. 

As I said, the chief commandments of the Church, pointing out 
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our practical duties to her, are reduced to six, and are really the 
application and development of some of the commands of God. 
Thus, the first of these duties, “to hear Mass on Sundays and 
holidays and rest from servile work,” specifies the way in which we 
are to keep the first Commandment of God. The second duty, “to 
keep the days of fasting and abstinence appointed by the Church,” 
points out how we are to fulfil the law of penance and self-sacrifice, 
specially enjoined by Christ. Though the Church may frequently 
modify or suspend fasting, or abstinence, yet her law, her second 
command, reminds us of our Lord’s words, “Except you do penance, 
you shall all likewise perish” (Luke xiii, 5). “If any man will come 
after me, let him deny himself” (/bid. ix, 23). Our third practical 
duty as Catholics is “to go to Confession at least once a year”; and 
the fourth, “to receive holy Communion at least once a year at 
Easter.” The power of forgiving sins and distributing the new 
manna of the Eucharist was entrusted to the Church; and, though 
recommending daily Communion, she determines the least interval 
that can elapse without our using this power. Repentance for sin 
is a law of Nature. The means to be used by us lies in the Sacra- 
ment of Penance. Our Lord Himself laid down the law of Com- 
munion, “Except you eat the flesh of the son of Man... you shall 
not have life in you.” The Church merely enjoins the time and 
place of its fulfilment. The fifth duty of a practical Catholic is “to 
contribute to the support of the clergy according to his means. St. 
Paul enjoins that “they who preach the gospel should live by the 
gospel” (I. Cor. ix, 7), and this duty puts it into actual shape. 

The sixth and last of the commandments of the Church and of our 
chief duties is, “Not to marry within certain degrees of kindred or 
at certain seasons’; a duty that reverence to blood relations, health, 
and respect for the great Sacrament of Marriage alike suggest. 

May she not, then, justly say in the name of Him who was at once 
her Founder, Law-giver, King and Mystic Spouse, “Tollite jugum 
meum super vos,” “Take my yoke upon you, for my yoke is sweet 
and my burden light.” Her authority to impose duties upon us 
comes straight from the authority of God, fountain of all just rule. 
We are not our own masters. We are not free. The dent of the 
collar and the yoke is upon us all. Our very beliefs and opinions, 
our faith, in fact, whatever it is, is imposed by others. We are 
hedged in and hampered with laws and burdens on all sides far 
heavier than those of the Church—burdens, too, we can’t escape. 
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The yoke of religion put on us by the Church is neither galling nor 
intolerable. It sweetens all the bitter waters of life. There is in 
reality no truer, safer, broader, holier or larger life possible than 
what we may enjoy within the limits of the Catholic Church when 
we are dutiful subjects, or, rather, children. Every faculty of soul 
and body, every legitimate interest, every feeling and affection, may 
be nursed and developed to the fullest capacity within her fold, 
The long roll of pure, noble, unselfish spirits of every age, rank, and 
sex that adorn her history proves this. One condition is essential, 
and that is, whole-hearted discharge of the duty we owe her— 
obedience of mind to her teaching and conformity of conduct with 
her law. Duty to her is carrying out into practise our Lord’s law 
of life, “Seek, first, the Kingdom of God, and all else will be added.” 
A good citizen of God’s Kingdom, the Church, is the best asset, 
even of the kingdom of the world. Be it then, ever our glory to 
love, obey, and defend our holy Mother Church. Her cause is 
God’s cause. Her aim is to strengthen the Kingdom of God in our 
hearts—to train and fit us for His Kingdom without end. 











PASTORAL PART 
ANALECTA 



















































NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


The Sacred Congregation of the Consistory. 

The Sacred Congregation of the Consistory has issued 
a decree, binding upon all bishops of dioceses not subject 
to the Propaganda, wherein are given rules by which Or- 
dinaries are to be governed in relation to their visits ad 
Limina and to the accounts of their diocese which they 
must render to the Holy See. In future the relationes and 
ad Limina visit must be made every five years, beginning 
from the first day of January, 1911. 

In the relatio the religious and moral condition of the 
diocese is to be treated and the fact of progress or regress 
is to be noted. Then the account must deal with (1) the 
material makeup of the diocese, viz., numbers and condition 
of the churches, priests, people, etc.; (2) matters pertain- 
ing to faith and worship; (3) the duties of the bishop; 
(4) the diocesan curia; (5) the clergy; (6) the canons; | 
(7) parish priests; (8) seminaries; (9) religious houses, | 
male and female; (10) the people; (11) Catholic educa- | 
tion; (12) religious sodalities; (13) pious legacies and 
charitable collections; (14) hospitals, orphanages; (15) 
publication of magazines and books. 

The canons of the law are given below: 

Can. I. 

Abrogata lege temporum, quibus hactenus visitanda 
fuerunt sacra Limina et relatio Sanctae Sedi exhibenda de 
statu dioecesis, omnes locorum Ordinarii, quibus dioecesani 
regiminis onus incumbit, obligatione tenentur referendi 
singulis quinquenniis ad Summum Pontificem de statu sibi 
commissae dioecesis ad normam canonum infra positorum 
et novi Ordinis praesenti decreto adiecti. 

Can. II. 

Sec. 1. Quinquennia sunt fixa et communia, incipientque 

a die I mensis ianuarii anno IQITI. 
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Sec. 2. In- primo quinquennii anno relationem exhibe- 
bunt Ordinarii Italiae, et insularum Corsicae, Sardiniae, 
Siciliae, Melitae, aliarumque minorum adiacentium. 

Sec. 3. In altero, Ordinarii Hispaniae, Lusitaniae, Gal- 
liae, Belgii, Hollandiae, Angliae, Scotiae et Hiberniae, cum 
insulis adiacentibus. 

Sec. 4. In tertio, Ordinarii imperii Austro-Ungarici, 
Germanici, et reliquae cum insulis adiacentibus. 

Sec. 5. In quarto, Ordinarii totius Americae et insula- 
rum adiacentium. 

Sec. 6. In quinto, Ordinarii Africae, Asiae, Australiae 
et insularum his orbis partibus adiacentium. 

Sec. 7. Et ita per vices continuas singulis, quae sequen- 
tur, quinquenniis. 

Can III. 


Sec. 1. In prima cuiusque Ordinarii relatione ad singula 
quaesita, quae in adiecto Ordine continentur, distincte 
responderi debet. 

Sec. 2. In relationibus quae sequentur sufficit ut Ordi- 
narii ad quaesita in singulis articulis contenta dicant, utrum 
novi aliquid habeatur, necne. 

Adiicient vero quomodo et quo fructu ad effectum per- 
duxerint monita et mandata, quae S. Congregatio in sua 
responsione ad relationem significaverit. 

Sec. 3. Relatio latina lingua est conficienda. 

Sec. 4. Subsignanda autem erit, praeter uqam ab Ordi- 
nario, ab uno vel altero ex convisitatoribus, qui de statu 
dicecesis magis conscii sunt et de ea testificari possunt. 

Ipsi vero circa ea quae ex relatione noverint, si publici 
iuris non sunt, gravi secreti lege adstringuntur. 


Can. IV. 


Sec. 1. Omnibus et singulis pariter praecipitur ut, quo 
anno debent relationem exhibere, beatorum apostolorum 
Petri et Pauli sepulcra veneraturi ad Urbem accedant, et 
Romano Pontifici se sistant. 

Sec. 2. Sed Ordinariis, qui extra Europam sunt, per- 
mittitur ut alternis quinquenniis, idest singulis decenniis, 
Urbem petant. 

Sec. 3. Huic obligationi Ordinarius, vel ipse per se, vel 
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per Coadiutorem aut Auxiliarem Episcopum, si quem 
habeat, satisfaciet ; vel, iustis de causis a S. Sede probandis, 
per ideoneum sacerdotem qui in eadem dioecesi stabilem 
commorationem teneat. 


Can. V. 


Si annus exhibendae relationi adsignatus, ex toto vel 
ex parte, inciderit in primum biennium ab inito dioecesis 
regimine, fas erit Ordinario ab exhibenda relatione, et a 
visitatione sacrorum Liminum peragenda pro ea vice, 
abstinere. 


Can. VI. 


Sec. 1. Proximo anno 1910 Ordinarii, qui relationis et 
visitationis obligatione tenentur, ex benigna SSmi D. N. 
venia eximuntur. 

Sec. 2. Annis autem IQII et 1912 a relatione et visita- 
tione abstinere licebit Ordinariis, de quibus in Secs. 2 et 
3, Can. II, qui anno 1909 iuxta veterem temporum perio- 
dum legi satisfecerunt. 

Qui vero de statu suae dioecesis referent, hi ad normam 
novi Ordinis a S. Sede statuti huic muneri satisfaciant. 


Can. VII. 


Denique cum sacrorum Liminum visitatio et relatio 
dioecesana ad Apostolicam Sedem non sint confundendae 
cum lege de visitatione pastorali dioecesis, idcirco vigere 
pergunt praescripto a Concilio Tridentino. 
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BLESSING THE EASTER WATER ON HOLY SATURDAY 


There seems to exist some diversity of opinion as to the way the 
holy water should be blessed on Holy Saturday, for the use of the 
faithful. For instance, one priest uses the blessing in the Roman 
ritual: Ordo ad faciendam aquam benedictam, the same that he uses 
on ordinary Sundays throughout the year. Another blesses the 
water in the baptismal font, and then, before pouring into it the 
holy oils, he takes some of it and adds to it a quantity of water 
that has not been blessed. Once, having forgotten to take out some 
of the water before pouring in the oils, he took out some after he 
had poured in the holy oils. Another, at the same time that he 
blesses the water in the baptismal font, blesses other water for the 
use of the people, which is put into a separate vessel and placed 
near the baptismal font. Are all these ways good and proper, or 
how ought the water to be blessed on Easter Saturday? 

Answer.—The water that the Church blesses in a more solemn 
manner on Holy Saturday, and which is popularly called Easter- 
water, is intended by the Church to be used for various purposes. 
It is intended, first of all, to be used as baptismal water, after the 
holy oils have been mixed with it. This is the principal purpose for 
which the Church blesses it, as may be gathered from the text of 
the Missal. When the blessing is finished, the oil of holy chrism 
and the oil of catechumens are added to it, and it is used then 
exclusively for the administration of baptism throughout the year. 
But, according to the rubrics, this water thus blessed in a solemn 
manner on Holy Saturday is used for other purposes besides the 
administration of the Sacrament of Baptism, but always before the 
holy oils are added to it. 

1. It is prescribed by the rubrics, that during the blessing of the 
font on Holy Saturday, the assisting priests must take of the water 
thus blessed and sprinkle the faithful with it. “Deinde per assis- 
tentes sacerdotes spargitur de tpsa aqua benedicta super populum’” 
(cf. rubrics, Roman Missal, bened. fontis in Sabb. sancto). 

2. In the meantime, as soon as the water in the baptismal font 
has been blessed, one of the ministers or altar boys takes some of 
the water out of the font before the holy oils have been poured into 
it, and pours it into another vessel, which holy water is to be used 
in blessing the houses of the faithful and other places, which the 
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rubrics prescribe shall be conducted on Holy Saturday, either by the 
parish priest himself or by another priest (Roman Ritual, de bene- 
dictionibus). “Et interim unus ex ministris Ecclesiae accipit in vase 
aliquo de eadem aqua ad aspergendum in domibus et aliis locis” 
(Roman Missal, rubrics for Holy Saturday). Some of this water 
must be poured into the holy water fonts of the church and some of 
it reserved for the use of the clergy and laity, who are to have 
access to it to take it for use in their homes on other days besides 
Holy Saturday (Memoriale rituum, tit. vi). 

3. The Roman Missal also prescribes that this holy water, thus 
blessed with more solemn rite on Holy Saturday, shall be used for 
the “asperges”’ before the solemn Mass on Easter Sunday and on 
Pentecost Sunday. On Easter Sunday and on Pentecost Sunday, 
therefore, the celebrant of the solemn Mass does not bless the water 
with which he sprinkles the people before the Mass, as he does on 
ordinary Sundays throughout the year, but he takes of the Easter 
water, blessed on Easter Saturday, and with this he sprinkles the 
faithful, chanting the “Vids aquam.” 

From the foregoing it will readily appear that if the water blessed 
with solemn rite on Holy Saturday is to be used for these various 
purposes, no small quantity of it will be required; in fact, more will 
be needed than can be held in the ordinary baptismal font. It is 
only natural, therefore, that a diversity of opinion should arise as 
to the best and most proper way of blessing a sufficient quantity of 
Easter water to answer these different purposes that the Church has 
in view when she blesses it. However, one way is not as good as 
another, and for that reason we will say a word about the different 
methods proposed in the question. 

One priest, as mentioned above, blesses the halons font, but at 
the same time he blesses, with the ordinary form: ordo ad faciendam 
aquam benedictam, which is used on ordinary Sundays, a sufficient 
quantity of water in a separate vessel, to be given out to the faithful 
for use in their homes. Now, the Roman ritual says expressly that 
the water to be used on Holy Saturday in blessing the houses of 
the faithful must be taken from the baptismal font before the holy 
oils are added ; and the Memoriale rituum says the same thing about 
the Easter water to be distributed to the faithful on Holy Saturday 
and used in the holy water fonts of the church. All the holy water 
used for these purposes must be taken from the baptismal font after 
it has been blessed with the solemn rites of Holy Saturday, but 
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before the holy chrism and oil of catechumens have been added 
to it. 

It is true that the Congregation of Rites (August 31, 1872) per- 
mits that on Holy Saturday the water may be blessed privately in 
the sacristy, using the ordo ad faciendam aquam benedictam, and 
the water may be thus blessed at any hour during Holy Saturday, 
but not during the offices of the Church, if the priest who blesses the 
water is conducting the offices of the Church. But this permission 
seems to apply only to churches without baptismal fonts and to 
public oratories. Another priest takes some of the holy water from 
the baptismal font after the solemn blessing on Holy Saturday, but 
before he adds the holy oils, and to this water he adds water 
that has not been blessed, in order to have a sufficient quantity for 
the fonts of the church and for the people. There is nothing wrong 
in this procedure. One must be careful, however, never to add 
at one time, “unico actu,’ of water that is not blessed a larger 
quantity than there is holy water to which it is added. The ritual 
prescribes this, de materia baptismi. The reason why the whole mass 
of water loses its blessing, if at any single time a larger quantity 
of unblessed water is added than there is blessed or holy water to 
which the addition is made, is the explicit will of the Church. The 
Church wishes that the whole mass lose its blessing, if at any one 
time more water that has not been blessed is added than there is 
holy water to which the addition is made. But it is permitted to add 
again and again unblessed water to the holy water, the same as 
to the baptismal water, provided, always, the quantity of water 
added never exceeds the quantity of baptismal water, or holy water, 
at any single addition. It is never lawful to use the baptismal 
water, that is, the holy water in the baptismal font after the infusion 
of the holy oils, for any other purpose than that of baptizing. The 
missal and the ritual both state expressly that the water from the 
baptismal font wherewith the people are to be sprinkled and their 
houses blessed, etc., must be taken out before the holy oils are 
poured into it. To use the baptismal water after the infusion of 
the holy oils for such a purpose is certainly an abuse which cannot 
be justified. The holy oils are added to the water precisely because 
it is to be used thereafter for the administration of the Sacrament of 
Baptism. 

The catechism of the Council of Trent says that the Church, 
guided by apostolic tradition, has uniformly observed the practise 
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of adding holy chrism to the water to be used in baptizing, the more 
fully to express its efficacy (de Bapt. chrism). 

The last method of blessing the Easter water on Holy Saturday, 
mentioned above, namely, having a quantity of water in a separate 
vessel near the baptismal font, which the priest blesses at the same 
time that he blesses the font, is scarcely to be commended. The 
reason why it cannot be commended is because the solemn blessing 
of the Easter water is conducted with many ceremonies, as the 
division of the water in the form of the cross, breathing upon the 
water, dipping of the Easter candle into the water, etc., all of which 
ceremonies are restricted to the water in the baptismal font and may 
not be repeated, even if they could conveniently be repeated, over 
another vessel of water placed near by. 

For these reasons we conclude that if the baptismal font does not 
hold water enough for the various purposes for which Easter water 
may be used, then the only thing to be done is to take out of the 
font as much holy water as can be spared, before the holy oils have 
been added to it, and to this water add a smaller quantity of 
unblessed water, which immediately partakes of the Easter blessing. 





CATECHETICAL PART 


Catechetics for the First School Year 


Lesson XI. 
THE FALL OF MAN 
LEAD US NOT INTO TEMPTATION 


Repetttion.—A good child obeys promptly. A good child re- 
sponds quickly. Who obeyed God quickly in heaven? Who did on 
earth? The angels say: “Thy will be done in heaven.” What do 
the angels say to God? What do good men say to God? We say, 
therefore, “Thy will be done on earth as it is in heaven.” 

‘Object.—Who were the first two human beings? I will now tell 
you how Adam and Eve, who had first obeyed the good Lord, be- 
came disobedient and were punished. 

Preparation.—Did you ever see a snake, a serpent? Where? 
What does it look like? Like a very large worm. There are snakes 
as large as an arm, and even larger. Some snakes are poisonous. 
A person bitten by a poisonous snake often dies from the poison. 

Sin.—Why were some of the angels cast into hell? Because they 
would no longer obey the good God. It is a sin not to obey God. 
When does one commit a sin? (A special sin may be mentioned, 
as stealing.) Yes, stealing is a sin, for God commanded, “Thou 
shalt not steal.” If someone does steal, then he does not obey the 
commandment of God, and he commits a sin. 

Satan’s Envy.—What are the wicked angels in hell called? The 
devil is very wicked. He does not love mankind. The devil is 
envious. of men. He objects to the favor shown by God to man, 
The devil would like all men to be cast into hell, therefore he seeks 
to teach men wickedness. The devil is false; he is a liar; he is the 
enemy of mankind. 

Presentation.—I1 will now tell you whether Adam and Eve con- 
tinued to obey the good God. 

While strolling about in Paradise, Eve came one day upon the 
forbidden tree. She looked at it. The forbidden fruit upon the apple 
tree looked very attractive. While wishing that she might taste 
these apples Eve heard a voice. The voice came from the tree. 
Eve saw a snake (serpent) resting on a branch of the tree. The 
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voice had come from the snake. But snakes cannot speak. Some- 
one else, therefore, was in the snake; it was the devil. “Eve,” he 
said, “why do you not eat of this tree?” Eve answered: “God has 
forbidden it. If we eat thereof we shall die.” ‘You are mistaken,” 
said the serpent, “you shall not die, even if you do eat this fruit. 
Try it; just eat one of these apples ; they are delicious, and by eating 
it you will become like unto God Himself.” 

Children, was what the devil said true? 

As the serpent spoke, Eve became interested. The forbidden 
apples appeared even more inviting. “Perhaps what the serpent 
says is true,” she said to herself. Eve believed the serpent more 
than she did God. She stretched forth her hand, picked an apple, 
and ate it. Then she called for Adam and told him what the serpent 
had said, and that the forbidden apples were delicious, and also 
Adam believed the serpent more than he did God. Adam likewise 
ate of the forbidden fruit. Thus Adam and Eve committed their 
first sin. Why? Because they did not obey God. 

Explanation.—The serpent persuaded Eve to eat the apple. Who 
spoke through the serpent? The devil had hidden himself in the 
serpent. The devil does not love mankind. The devil wishes to 
make men share his terrible fate in hell. The devil, therefore, tries 
to make men wicked, and he made Eve disobey God. And ever 
since, and to this day, the devil is trying to make men do evil. His 
whisperings are called temptations. When the devil tempted Eve, 
how did he hide himself? Eve then tempted Adam. Therefore, 
Eve was tempted by the serpent, and Adam was tempted by Eve. 
There are tempters among men, and even among children, who 
would make others commit sin. Who are these tempters? Tempters _ 
are the devil and wicked men or wicked children who try to make 
others commit sin. 

The tempter will one day come to you. Then you must ask the 
good God not to let temptation overcome you. You can put the 
tempter to flight. How do you ask God to remove temptation from 
you? “Lead us not into temptation.” 

Application.—Do you know how fish are caught? The fisherman 
takes a pole with a string, at the end of which is a fish-hook. Upon 
this hook the fisherman puts bait, something that fish like to eat, and 
then he drops the line into the water. It is a temptation for the fish. 
The fisherman waits patiently until a fish swims by and snaps at the 
bait on the hook. The fish does not notice the sharp hook concealed 
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in the bait. The fish swallows the bait, and with the bait the hook, 
and then cannot get away, because the hook holds it fast. The 
fisherman takes the fish out of the water, and carries it home to make 
a meal for himself and his family. If the fish had not yielded to the 
temptation of the attractive bait it would have escaped death. 

You children are very much like that fish. There are tempters 
who would like to get you. The devil, or bad persons, wish to 
teach a child something wicked. They make it appear attractive, 
and if the child does it, the tempter has the child in his power as the 
fisherman caught the silly fish. Do not let yourself be persuaded 
by a tempter, even if he behaves very nicely and talks sweetly 
to you. 

If you see an apple that belongs to another, it looks pretty, it is 
so good, are you allowed to take it? And if a tempter should say, 
“Go and take this apple and run away quickly,” what would you 
say? “This is the tempter, who would teach me to steal.” What 
would you do? 

Or, if some wicked companion urges disobedience to your father 
or mother, what would you say to such a tempter? “Go away from 
me, you tempter!” If you say that, the tempter is embarrassed; he 
will go his way, and can not harm you. Again, when you are quite 
alone and can do something wrong, for instance, you see some 
money left by someone and the thought strikes you: “If I take it, 
I can buy candy or fruit.” Hold on, child, that is a temptation. 
How do you pray to God that you may remain good? “Lead us not 
into temptation.” 
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Lesson XII. 
PUNISHMENT OF THE FIRST SIN 
FORGIVE US OUR TRESPASSES 


Repetition—In our last lesson I told you of the sad story of 
Adam and Eve’s sin. What did they do? Who was it that led Eve 
into temptation? What did the serpent say to Eve? And who led 
Adam into temptation? When Eve came with the forbidden fruit, 
what should Adam have said to her? And what should also Eve 
have said to the serpent? How should Eve have prayed to God? 
(Lead us not into temptation.) And so must you pray when you 
are tempted. When you, therefore, see or hear something bad, 
and you wish to have nothing to do with it, how must you pray? 

Object——When children are caught doing something bad, what 
happens? They are punished. Adam and Eve did something 
wrong; what was it? They were disobedient and deserved punish- 
ment. I will tell you now how Adam and Eve were punished for 
their sin. 

Preparation.—When children have been good they are glad to see 
their father coming home; they run to meet him, and rejoice to 
have him talk to them and ask them about their behavior. 

But when children have not been good, have done something 
wrong, are they glad to see their father? Why not? They would 
like to run away from their father and hide themselves. And when. 
a bad child meets the father, and he asks severely: “What have you 
done?” the child is afraid to answer. 

Presentation —After Adam and Eve had eaten of the fruit, they 
thought of God again. Their conscience reminded them that God 
had said: “Of that tree you must not eat.” And now they had dis- 
obeyed God. They had done what was forbidden. Adam and Eve 
became afraid of God. And when they saw God coming, they were 
terribly frightened ; they ran away and hid behind a bush. 

Of course, this was all in vain. No one can hide from God. God 
saw them and called, “Adam, where art thou?” Adam and Eve 
were compelled to come forth, and they stood ashamed and 
trembling before God. God asked Adam, “Why did you run away 
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and hide?’ And Adam was afraid to answer. God spoke further, 
“Why do you fear me? What have you done? Did you eat of the 
forbidden fruit?” Adam was obliged to admit that he did, but said: 
“Eve gave the apple to me.” And God asked Eve: “Why did you 
do this?” Eve answered: “It was the serpent that persuaded me.” 

What punishment did Adam and Eve then receive? 

To the serpent, which was the devil, God said: “Because thou 
hast done this, therefore shalt thou creep upon thy belly, and eat 
of the dust, and a woman will come with her child, she will crush 
thy head.” This woman was to be the Mother of God with the 
Infant Jesus ; they conquered the devil. 

To Adam and Eve God said: “Because you have not obeyed Me, 
you will leave this beautiful Paradise. You shall have to work hard 
for your daily bread, and one day you shall die.” 

And Adam and Eve were driven from Paradise, and so ended 
their blissful and happy existence. An angel placed himself before 
the gate of Paradise with a sword of fire to forbid men to enter 
there again. 

Explanation.—This was the punishment of our first parents. But 
the good God did not intend to punish mankind forever and ever on 
account of the sin of Adam and Eve. He sent, therefore, after 
many years, His divine Son Jesus Christ, to redeem mankind, as we 
shall learn later on. Now let us see how Adam and Eve behaved 
after they had sinned. Adam blamed Eve for his wrongdoing, and 
Eve placed the fault on the serpent. Was this really so? Was Eve 
the only cause of Adam’s sin? Was the serpent the only cause of 
Eve’s sin? When they were tempted, Eve by the serpent and Adam 
by Eve, what were they obliged to do? Eve’s fault was that she 
believed the serpent more than God. And Adam did what Eve 
wished him to do, rather than what God had commanded. Both 
Adam and Eve were, therefore, at fault. What should they have 
said to God? They should have said, “Dear Lord, we beg pardon 
for our sin. Forgive us our sin. Forgive us for trespassing against 
Thy commandment. Forgive us our trespasses.” Thus they cer- 
tainly prayed to God later on. And God finally had mercy on them. 

Application—When children have done wrong, and their father 
comes along and intends to punish them, what do children say, so 
that they may not be punished? They ask to be forgiven. And 
when children have done something that God has forbidden, God 
must punish them. How must the children pray that God may not 
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punish them? (Forgive, etc.) You must therefore think of what 
you have done in the past ; how you have been disobedient. Did you 
always obey your father, mother, teacher? Did you ever take any- 
thing from another without his knowledge and permission? Have 
you abused other children, laughed at their misfortune; have you 
beaten them, knocked them down, hurt them? Did you maliciously 
hurt an animal? All these things are offensive to God, and He will 
punish you for them, unless you obtain His pardon. How do you | 
ask for God’s pardon or forgiveness? (Forgive, etc.) When 
should you pray thus? Every night before going to sleep. Then, 
if you remember any particular fault committed that day, you should 
say: “I was disobedient to my parents (or whatever the fault has 
been), dear Lord, forgive me.” If you say this from your heart, 
and are sincerely sorry for having offended the good Lord, He will 
be pleased with you, and you may hope for forgiveness. 
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Lesson XIII. 


HOW WE MUST FORGIVE THOSE WHO TRESPASS 
AGAINST US 


Recapitulation—Where did our first parents dwell in the be- 
ginning? Why did they have to leave Paradise? Tell me how they 
committed sin? What tree was there in the middle of Paradise? 
What had God said about this tree? Relate how Eve and Adam 
were led into temptation. On whom did Adam place the blame? 
How was Eve persuaded? How was the serpent made to fear Jesus 
and Mary? What happened to our first parents on account of 
their sin? 

I have here a picture showing Adam and Eve driven from Para- 
dise. The angel with the fiery sword will not let them come back. 
But God intended to forgive them their sin. (Jt will be of great 
assistance now to have Bible pictures at hand. The children should 
be shown pictures of Paradise, of Adam and Eve driven from 
the Paradise, and every child should be made to answer some 
question about persons and things represented in the picture.) 

How must men pray that God may forgive them their sins? 
When are we trespassing against God? What must we do that God 
may forgive us our sins? (Ask for forgiveness.) How do we ask 
for forgiveness? 

Object.—When we say to God, “Forgive us our trespasses,” God 
will ask whether we are worthy of being forgiven, and whether we 
are willing to forgive others on our part. 

Presentation.—God is good to man, and men must be good to one 
- another; this is God’s wish. Adam had been tempted by Eve, and 
he blamed Eve for his fall. He therefore accused Eve of trespassing 
against him. 

Explanation—Adam had trespassed against God; he had offended 
God. Eve had trespassed against Adam; she had offended Adam. 
God forgave Adam his offense, on condition that he would forgive 
Eve. If Adam prayed for forgiveness he had to say: “Forgive me 
my trespasses, as I forgive Eve her trespasses.” How did Adam 
have to pray? And so we must pray: “Forgive us our trespasses, 
as we forgive those who trespass against us.” 
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Application —lIf children are kind and well behaved towards 
others, their father and mother are kind to them. But when the 
children are wicked towards others, then their parents are dis- 
pleased. 

Once there were two children, Frank and Anna. They were alone 
in the house. There was sugar on the table. Frank went and took 
some sugar and ate it. This was wrong, because children must not 
take things without permission. His mother did not see it; she 
was not there. But his sister Anna saw him, and she went and 
told mother. Mother came in and was about to punish Frank, but 
he said: “Forgive me, mother, I will never do it again.” His mother 
said: “Very well, I forgive you this time.” But when the mother 
had left the room, Frank started to beat his sister for telling on him. 
The mother heard Anna’s cries and came back and gave Frank a 
sound thrashing. Why? Because he failed to act toward his sister 
the way he asked his mother to act toward him. If he had forgiven 
his sister, his mother would have forgiven him. And so does 
God act towards us. If you are not forgiving to others, God will 
not forgive you. For this reason we pray: “Forgive us our tres- 
passes as we forgive those who trespass against us.” When has a 
person been trespassing against you? When he has done you a 
wrong. May we then hate him, or seek revenge? No, we must be 
good to him. We must forgive. Why? Because God has com- 
manded us to love one another, and because He will not forgive us 
our faults, if we do not forgive others who offend us. 
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Lesson XIV. 
THE FLOOD 
DELIVER US FROM EVIL 


Recapitulation—Who knows the whole prayer Our Father? 
(Some pupil will probably be able to say it aloud, and then the peti- 
tions already explained may be repeated by all other pupils.) How 
does the “Our Father” begin? How do you ask the good God for 
your daily bread? How should Adam and Eve have prayed? (Lead 
us not, etc.) When the serpent had led Eve into temptation and 
Adam and Eve ate of the forbidden fruit, they committed a great 
sin. How should they have asked forgiveness? When do we tres- 
pass against God? How do others trespass against us? How must 
we act towards those who trespass against us? 

Object—When men have done wrong and they: do not ask for- 
giveness of God, God will punish them. Then men cry out to God, 
imploring Him to cease punishing. I will tell you how God once 
punished the people who had become very wicked. 

Preparation—Who has seen a boat or ship? (A picture should 
be shown of the Ark, if possible.) When is a ship needed? Of what 
is it made? I will now tell you about a very large ship, larger even 
than a house. This ship was called the Ark. Noe, a pious, god- 
loving man, built the Ark. 

Drowning.—When a child falls into deep water and is not quickly 
rescued he will drown. The water fills his mouth and nose, so that 
he cannot breathe, and he must die. The child is drowned. Drown- 
ing is a terrible death. We would not like such an evil as drowning 
ever to happen to any of us. 

The Flood.—A large flow of water is called a flood. What is a 
flood? (Local incidents may illustrate.) There was once a great 
flood that drowned many people. It was sin that caused this flood 
to come. God let this flood descend upon wicked men to punish 
them. 

Presentation.—Adam and Eve had children, and these children 
grew up and had children again, and by and by there were a great 
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many persons on earth. Unfortunately, many of them became 
wicked. They committed great sins; they did not pray, would not 
obey. God, did wicked things to each other, quarreled and fought, 
even killed one another. 

God saw all this and said: “Mankind is wicked and unworthy to 
live. I will punish them. They shall perish.” 

Yet, there were a few men who were not wicked, namely, Noe 
and his family. Noe was God-fearing and virtuous. So was his 
wife. They had three sons, and each of them had a wife. Now, 
let us count them: Noe, his wife, the three sons, and their wives. 
How many persons are these? These eight persons were virtuous, 
and these eight alone, of all mankind, were saved from the flood. 

God said to Noe: “Mankind has become wicked; I shall punish 
them and will send a flood that will drown them all. But you, Noe, 
shall be saved, because you have been righteous. Make a large ship 
for yourself and yours, which will float when the flood comes.” Noe 
obeyed. He and his three sons cut down trees, made beams and 
boards, and built a great ship. What was this ship called? 

The people, in astonishment, asked Noe why he was building a 
ship where there was no water. Noe replied: “God commanded it, 
and He sends you warning that if you do not reform, a flood will 
come and you will all be drowned.” But the people laughed at Noe 
and his ship. They would not believe that a flood was coming, 
although God ‘himself had said so. 

God then ordered Noe to take into the Ark every kind of animal. 
Noe took with him two of every kind. For this reason the Ark had 
to be made so large. God did not want all animals to perish. At 
last the Ark was finished. It took seven days before Noe had taken 
everything into it. Last of all Noe went in with his family. After 
that God Himself closed the door of the Ark, so that no water could 
get in. 

Dark clouds now gathered in the sky, and it began to rain in 
torrents. The rain did not cease. It rained harder and harder, day 
after day, nothing but rain, rain, rain. 

The streams overflowed, the water gushed out of the ground, from 
the mountains there flowed rivers, the sea rose and covered the 
fields. Where formerly there had been a meadow there was now a 
lake; highways became rivers that tore away the trees by the roots 
and destroyed all works of human hands. 

The wicked people mocked no longer; their laughter had turned 
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to fear. Terror filled their hearts when thew saw how the waters 
rose without ceasing. They retreated to high buildings, but the 
water followed them. The houses collapsed, and the people that 
had taken refuge upon roofs were thrown into the water and 
drowned. Some climbed to the tops of trees and mountains, but the 
water rose there too. Finally, nothing was to be seen but water; 
everything living had perished. 

All this time Noe, with his family, was safe in the Ark. They 
could hear the terrible cries of the drowning people. At last these 
cries subsided; everything had been swept away by the flood; the 
people were dead. 

Explanation—The good people in the Ark prayed to God that 
nothing might happen to them. How may they have prayed? 
“Help us, O God, preserve us from all evil.” 

What was the evil that befell the wicked people? If there had 
been no sin, the flood would not have come. Sin is a greater evil 
even than the flood. Drowning is not the greatest evil. It is a 
great calamity for a man to be drowned, but if his soul goes to 
heaven, his suffering is turned into eternal joy. But the worst that 
can happen is to die in sin and be condemned to hell. Sin and hell 
are the two greatest evils. How should we pray to God, that we 
may be delivered from sin and hell? “Deliver us from evil.” Which 
are the two greatest evils? 

Application.—There are also other evils from which God can de- 
liver us. 

When a child is sick, the physician is sent for, but he cannot cure 
the child unless God blesses his efforts. How should the sick child 
pray to God? Again, a child may be run over by a wagon or a 
trolley-car. Who can preserve you from such a mishap? How 
should you pray when you leave home? When there is a thunder- 
storm, a child may be struck by lightning and be killed. How 
should you pray to God to keep from you this and all other evils? 

Day and night we are threatened by all kinds of evils. If God 
does not protect us, many evils may happen to us. How must we 
pray, therefore, to God? (Deliver us from evil.) 














